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Introduction

The present work was originally conceived as a series of
fourteen lectures delivered for an international group of
youths during an intensive course in the summer of 2004
in the city of Qum. A few years later, edited transcripts of
those lectures with added references, were published in
seven parts in the Message of Thaqalayn, vol. 12, Numbers
2,3 & 4, vol. 13, Numbers 1 & 4, vol. 14, Numbers 1 &
2. Finally, those papers were edited further and organised
as a book by Sr. Shahnaze Safieddine. References were
again carefully checked, and more references were added
by Mrs Mahnaz Heydarpoor.

This book contains eleven chapters. In these
chapters, some of the major aspects of the subject of
imamate are addressed. Efforts have been made to clearly
explain every idea and to back up each claim with
evidence from the Qur’an and Sunnah. To show that the
doctrine of imamate is an Islamic idea and agreeable to all
Muslims, narrations (badiths) from major references

collections of hadith of Sunni Muslims, such as six Sabibs



Introduction

ot Musnad of ITmam Ahmad ibn Hanbal are cited. For
maximum accuracy, in addition to English translation,
Arabic texts of the hadiths are also cited so that our dear
readers who know Arabic can examine them by
themselves.

The first chapter starts with a discussion about the
significance of imamate as a principle of Shi‘a Islam and
explains why in numerous Prophetic hadiths, failing to
know the Imam of one’s age is considered as dying in the
Age of Ignorance. This chapter ends with an account of
literal and technical meanings of “imam.”

The second chapter explores the meaning of “Ahl al-
Bayt.” Referring to the Verses of Purity and Devotion
and other hadiths, it is argued that “Ahl al-Bayt” is a
technical term that refers only to Imam Al, Lady
Fatimah, Imam Hasan and Imam Husayn, and not
include the wives of the Prophet or his other relatives.
The chapter continues with an examination of the hadiths
on twelve “leaders” or “successors” who come after
Prophet Muhammad, and as long as they are there, Islam
would be dignified, and the affairs of the Muslims would
be fine. The chapter ends with reference to the twelve
Imams from the progeny of Prophet Muhammad.

The third chapter demonstrates the authority of Ahl
al-Bayt in teaching and presenting Islam. This authority
has been discussed on two levels: First, it has been argued
that it is permissible and justified for all Muslims to refer
to Ahl al-Bayt for understanding Islamic teachings with

respect to creed, morals, and practical rulings. Of course,
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for Shi‘a Muslims, this is obvious, and should be obvious
for Sunni Muslims as well. One main reason is that Sunni
scholars believe in the reliability of all the companions of
Prophet Muhammad and in the validity of their opinions.
Even if the Ahl al-Bayt were not recognised to be in a
higher position than the companions of Prophet
Muhammad, they should at least be treated like them and
taken as reliable sources for understanding Islam. This
part also contains discussions about the definition of as-
hab (plural form for sahabi) and their status. Secondly, it
has been argued from the hadiths of Thaqalayn, Safinah,
the Gate of Hittah (repentance) and the Stars that it is
necessary for all Muslims to refer to the Ahl al-Bayt.

The fourth chapter starts by explaining some major
tasks of Prophet Muhammad and argues that apart from
receiving revelation, the other tasks i.e. teaching Islam,
judging among the people, and leading society are to be
continued by his divinely appointed successors.

The fifth chapter explains why divine grace requires
the presence of a divinely appointed guide among people.
After Prophet Muhammad, this position is delegated to
the infallible Imams.

The sixth chapter elaborates on the concept and
scope of consultation (shind) in Islam and explains why in
the case of certain positions like prophethood and
imamate, the appointment is not through consultation or
election and, instead, it must be through divine

appointment.
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The seventh chapter refers to different sets of
Qur’anic verses that indicate the fact that rule belongs to
God and it is only He who has the right to appoint the
imams. Verses on sovereignty (mulk), governance (hukwm),
the power to choose (i&htiyar), the power to command
(amn), judgement, and obedience and guardianship
(wildyah) are cited and briefly analysed.

The eighth chapter studies some of the qualifications
for imamate. The Imam must be the most qualified in the
Muslim nation for undertaking religious and political
leadership. In this chapter, special focus has been given to
infallibility (%mah); its definition, various views among
Muslim schools of thought about it, and its nature and
mechanisms.

The ninth and tenth chapters study what is
considered in the classic books on the science of kalan as
“Specific Imamate” (a/-Imamate al-Khassah). Based on the
Qur’anic verses, the ninth chapter demonstrates the
imamate of Ali ibn Abi Talib . The verses of guardianship
(wildyah), witness (shahid), propagation (fabligh), perfecting
of the religion (s4mal) and obedience (#d ‘ah) are studied.

The tenth chapter studies hadiths and references of
the House (al-dar), rank (manzilah), the bird (al-tayr),
Ghadir, and guardianship (wildyabh).

The eleventh chapter addresses the concept of
wildayah. Its literal and technical meanings are described
and the two types of wilayah are explained, ie. the
generative and the legislative. It has been argued that

10
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both primarily belong only to God, but God may delegate
aspects of them to his chosen servants, as he did in the
case of Abraham, Jesus, and Prophet Muhammad.

In this book, conventional abbreviations used for
"peace be upon him/het" such as (a), (as), (s), and so
forth, have been removed from the text so as to preserve
its fluency, and should not be misinterpreted as
disrespecting the noble infallibles.

I take this opportunity to thank God for His
countless blessings and bounties and, in particular, for the
completion of this book. I humbly request Him to grant
me opportunities to complete other ongoing works. I
should also sincerely thank all those who have helped in
the preparation of this book for publication. Two
individuals deserve special words of thanks and
appreciation: Mrs Mahnaz Heydarpoor for checking the
entire draft of the book, adding references from original
sources, and making valuable comments and Sr. Shahnaze
Safieddine for transcribing the lectures, organising and
editing them for publication in the Message of
Thagalayn, and then reorganising the material to convert it
into a book. May God bless them and our dear readers

with His endurable care!

Mohammad Ali Shomali
London, 24™ Dec 2017

11



Chapter 1

A Core Principle of Shi‘i Islam

Imamate, the universal administration of the Islamic
Nation after prophethood, is one of the five core
principles of Shi Islam. The other four are monotheism,
divine justice, prophethood, and resurrection. These five
doctrines were chosen by Shi‘a leaders and scholars as
that which identifies their faith particularly because of the
controversies that arose among Muslim theologians on
issues such as faith (iman), free-will and predestination,
and successorship to the Prophet. Each school undertook
the task of exploring and discovering key elements in
their own understanding of Islam, and whoever believes
in them is considered a full believer in that denomination.
In this chapter, we expound on the significance of
imamate as a pillar of Shi‘i Islam, and give the literal and

technical meaning of the term zzam.



Imamah and Wilayah

Knowing the Imam of one’s age

In principle, nearly all Muslims believe in imamate. '

Prophet Muhammad said:
Bl T 0L L) 5 Y 0 ok

He who dies without knowing the imam of his
age, dies a death of the Age of Ignorance.”

Interestingly, Islam does not name the era before the
advent of Islam “the Age of Disbelief (Kuff) or
Polytheism (shirk)”; rather, it is called, “the Age of

2

Ignorance™ because the root of their problems was
ignorance.” The pagans were not educated people of who
based their disbelief or polytheism on reason. They
preferred disbelief to belief in the truth without careful
analysis, rendering their disbelief baseless.

Another version of the same hadith, narrated by

both Sunnis and Shi‘as reads:

1. The exception is the Kharijites who denied any kind of rule.

2. Kulayni, Muhammad, a/+Kafi, vol. 2, p. 265. ‘Allamah Majlisi in
Bihar al-Amwar, vol. 8, p. 368. Allamah recognizes this hadith as
mntawatir for both Sunnis and Shi‘as.

Sl wle ol Gy o 5 Sle e il 2ol 5 Ll &5 8

Mutawatir: a hadith (in its different versions) that has been frequently
mentioned in every generation of the narrators of hadith that it leaves
no chance for anyone to question its authenticity.

3. In Arabic, “jahl” means either not to know or not to act wisely and
in this context, both can be true.

13
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He who dies without an imam, he has died as
one from the Age of Ignorance.”

Here, instead of “without knowing the imam,” stated
the previous version, it simply says, “without an imam.”
Both hold the same meaning: in every age there is an
imam and it is up to us to identify and know him.

Yet another account, available in Sunni sources

denotes the same meaning:
b G 0L &g a3 5 0l

He who dies without having paid allegiance to
the imam of his time has died as one from the
Age of Ignorzlnce.5

Although both having an imam and &nowing the imam
of one’s time are crucial, a person must also pay

allegiance to, and follow, him. Imamate is the spirit of

4. For example, see Kulayni, Muhammad, «/Kdf;, vol. 1, p. 371,
where Imam Bagir is quoted as saying:

Bl o b B 0
Elsewhere (ibid. p. 376), Kulayni mentions the same version from
Imam al-Sadiq quoting the Prophet.

For a Sunni soutce, one may refer to Ibn Hanbal, Abu Abdillah,
Musnad al-Imam Ahmad ibn Hanbal, vol. 28, p. 88, no. 16876. The
original text is as follows:

G el st

5. Abu al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Musiim,
vol. 3, p. 1478, no. 1851

14
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Islam; and someone who lacks this spirit is likened to a
person who lived and died in the pre-Islamic era.

It's worth noting here that knowing the imam of
one’s era is a dynamic and ongoing process. Whereas
belief in God and the Prophet is fixed for all times,
period when it comes to imamate, every generation must
discover the living imam of their age so that they know
what is expected of them in that particular time.

There were people who believed in the first imam,
Imam Ali, but not the second imam. For those who
continued to live after Imam Ali passed away, it was not
enough to follow only him; it was their responsibility was
to determine and follow the imam of their age—that is,
Imam al-Hasan. Some Shi‘as believed in the first four
imams but refused to follow Imam al-Baqir . Some
believed in the first six imams, but not in the seventh
imam, Imam Musa al-Kazim. Yet another group, called
the Waqifids, believed in the first seven imams, but not in
the eighth imam, Imam al-Ridha.

Thus, every person, in addition to all other doctrines,
and in addition to the truth laid down by the Prophet,
must find the imam of his or her own age. A believer is
like a compass who always points to the gzblab. Just as the
pointer must always adjust itself and not remain static,
true believers must direct themselves towards the living
imam regardless of the time period or region they inhabit.

In sum, nearly all Muslim theologians agree on the

necessity of having an imam. Where they differ is in their

15
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understanding of it—namely its significance and extent,
its role, and the selection process that qualifies for an

imam.

Literal and technical meanings of
Imam
Imam in its literal (and broadest) sense means “leader.”
This leader may be good or bad, and the extent of his role
leadership varies whether it be the governor of a state, the
head of a mosque, or the leader of a community. In this
sense, even tyrants such as Pharaoh’ or Yazid' are called
imams.

Good leaders guide others to the right path by God’s

command:
S g gl el 5 64T ot B e
e U131 5 83 e 5,01 16
We made them imams, gniding by Our command, and
We revealed to them the performance of good deeds, the

maintenance of prayers, and the giving of gakat, and
they used to worship Us. (21:73)

6. The Egyptian king during the time of Prophet Moses, infamous
for his oppression and enslavement of the Israelites.

7. The Umayyad caliph as appointed by his father Muawiyah I and

ruled for three years from 680 CE until his death in 683 CE. He was
notorious for his demand of Imam Husayn to pay him an oath of
allegiance in which the Imam refused, resulting in Yazid’s command
to dispatch an army of 30,000 to massacre the Imam and his 72
companions.

16
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Conversely, the Qur’an describes those leaders who

invite others towards hell:
Darady LU 5 W ) os T AU

We made them leaders who invite to the Fire, and on
the Day of Resurrection they will not receive any help.
(28:41)

Whether a leader is good or immoral, he is
nonetheless important. Everyone on the Day of
Judgement, regardless of their moral standing, will be
resurrected with, and identified by, his or her leader,
rather than individually:

ol B0 81580 7

The day that we call every group of people with their
Imam. (17:71)

Even Pharaoh will lead of his people on the Day of
Judgment.” Whom we choose to be our leaders in this
world will be reflected in the next world: a noble leader
will guide his followers toward eternal felicity, and a
corrupt one will lead them toward punishment.

“Imam” in its technical sense refers to one who is
responsible for all affairs of an Islamic nation, whether it

be political, religious, or economical. In this sense, a true

8. Quran, 11:98

17



A Core Principle of Shi‘i Islam

imam fits the criterion of upright leadership given that his
moral status is crucial in the Shi‘a concept of imamate.
The Shi‘a imams, in particular, are the spiritual and
political successors of Prophet Muhammad. They are
twelve in number, the first starting with Imam Ali and
ending with the current one, Imam al-Mahdi. Before we
can get a deeper understanding of the Shi ‘a notion of
“imam,” and in order to set the grounds for
understanding the concept of imamate, in the next two
chapters we will focus on who the “people of the
[Prophet’s] household” are and examine their status and

authority.

18



Chapter 2

The Ahl al-Bayt

Shi‘as believe that the Ahl al-Bayt, or “people of the
household,” include the Prophet’s close relatives, namely
his daughter, Fatimah; his cousin and son-in-law, Imam
Ali; and his grandsons al-Hasan and al-Husayn. As we
will later see, it also includes the nine succeeding imams.
Sunnis generally believe that the Ahl al-Bayt comprises all
the Prophet’s Muslim relatives, including his children,
wives, cousins, uncles, and aunts.

Since all Muslims unanimously agree that Al
Fatimah, and their two sons, al-Hasan and al-Husayn, are
included in the “people of the household” and that the
Prophet’s disbelieving relatives are excluded, the Shi‘a
position is the most cautious one, thus placing the burden
of the argument on those who extend the scope of the
“people of the household” beyond the four.

In what follows, we will present verses from the

Qur’an as well as hadith from major Sunni sources that
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clarity who are meant by the “people of the [Prophet’s]
household”. The following presents narrations to clarify
who constitutes the Household of the Prophet, and
explores their role in presenting Islam in two stages: by a)
justifying them as a reliable source in understanding
Islam, and b) proving the necessity of adhering to their
teachings to fully comprehend it.

The members of the Ahl al-Bayt

In many hadiths, Prophet Muhammad clarifies that the
term Ab/ al-Bayt refers to four unique people: Lady
Fatimah, Imam Ali, Imam Hasan, and Imam Husayn. In
what follows, we refer to some verses of the Qut’an and

some hadiths which can be found in major Sunni sources:
The Verse of Purification (Tathir):

Ahmad ibn Hanbal narrates from Anas ibn Malik:

When the Verse of Purification was revealed,
for the next six months the Prophet, on his
way to the mosque for the Dawn prayer, would
call at the house of Ali and Fatimah and say:
“Indeed God desires to repel all impurity from yon, O
People of the Household, and purify you with a
thorough purification.””!

1. Ibn Hanbal, Abu Abdillah, Musnad al-Imam Ahmad ibn Hanbal, vol.
21, p. 434, no. 14040. The original text is as follows:

20
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AR B LS e il U
(s

Indeed God desires to repel all impurity from yon,
O Peaple of the Household, and purify you with a
thorough purification. (33:33)

The Prophet said this every day to establish among
the Muslims that they are indeed the Ahl al-Bayt. This
hadith leaves no doubt in that at least these people
are the most obvious instances of the Ahl al-Bayt, and

they must be followed.

On another occasion, Ahmad ibn Hanbal narrates:

The Prophet once took his cloak and covered
Fatimah, Ali, Hasan, and Husayn with it and
recited the verse: “Indeed God desires to repel all
impurity from you, O People of the Household, and
purify you with a thorough purification.”?

PIFATE <L 66 (2) N U5 B st o ol e

2 W el BTG D g s s J] s ) gl

"l (AR e BTG (S
2. Ibn Hanbal, Abu Abdillah Ahmad b. Muhammad b. Hanbal,
Musnad al-Imam Ahmad ibn Hanbal, vol. 5, p. 180, no. 3061. The

original text is as follows:

21



The Ahl al-Bayt

Muslim narrates from Aishah, Umm al-Mu’minin:

The Prophet left wearing a black woollen
cloak, when Hasan, son of Ali, came to him,
and the Prophet took him under his cloak.
Then Husayn came and joined them. Then
Fatimah came and entered as well. Then Ali
did the same. The cloak covered the Prophet,
Ali, Fatimah, Hasan, and Husayn. Then the
Prophet recited: “Indeed God desires to repel all
impurity from you, O People of the Household, and
purify you with a thorough purification.””

Tirmidhi in his Swnan' narrates from ‘Umar ibn Abi
Salamah,’ the stepson of the Prophet:

When [the verse of purification] was revealed
to the Prophet in the house of Umm Salamabh,
he asked Ali, Fatimah, Hasan and Husayn to

oy BBy (e e ks Wy (o) A UL T
Y el Jal Lol e Lol Al W 0 Ll
[33 1ol =1 "Tgls oS3k

3. Abu al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Musiim,
vol. 4, p. 1883, no. 2424. The original text is as follows:

Lo s e g gle o LA x e e
VGRS AR E A PR ST St AP ;}M\J,.“L,.,J,,,
6 A Al ke 1 sl Tl bl e e
Dol WS35 2l Gl LTl 1S Lol 4 5 WD
(ol5=Y41/33)
4. One of the six Sibah

5. Umm Salamah: One of the wives of the Prophet who bore ‘Umar
from her first husband, Abi Salamah.

22
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go under his cloak. He then said: “O Allah!
These are my Ahl al-Bayt, so repel all impurity
from them and purify them with a thorough
purification.” Umm Salamah asked the
Prophet, “Am 1 one of your household?” To
which he replied, “You have your own place,
you are on the right path.”’

Albeit notable for her piety, she was not included among
the Ahl al-Bayt.

The Verses of Devotion (Mawaddah)
LA s U e sl s

Say, “1 do not ask_you any reward for it except love of
[my] relatives.” (42:23)

According to the verse, the Prophet does not expect

any reward for spreading the divine message. He only

6. Tirmidhi, Muhammad b. Isa, Sunan al-Tirmidbz, vol. 5, p. 192, no.
3205. The original text is as follows:

J,uju»,mm\y&lW)mdldﬁ;u;
U s 4 D o L
o et 3 123 o) Ml (3 il T T K
e P g Ll s Wk g s ) Tl e
R
6 541 T3 e U A e s 1A 5 L))

e o e s o el

Imam Ahmad ibn Hanbal also narrates another version of this hadith
in his Musnad, vol. 28, p. 195, no. 16988.

23



The Ahl al-Bayt

asks that his followers devote themselves to his family to
achieve God’s pleasure. Indeed, one of the qualities the
prophets shared was that they asked people for nothing
in return for their work:
5 A e ) T ] 85 R sl u
ot 5 J 5
Say, “Whatever reward I may have asked you is for

your own good. My [true] reward lies only with God,
and He s witness to all things.” (34:47)

Thus, the only ones benefitting from this love and
devotion are the followers of his family. By since looking
to the Ahl al-Bayt as guides for their worldly and religious
affairs, they grow closer to God. In verse 25:57, God

says:

&) s ol el e V) T e e i G g

I do not ask _you any reward for it, except that anyone
who wishes should take the way to his Lord. (25:57)

Prophet Muhammad is the only prophet in the
Qur’an to say this because he is the Seal of the Prophets
(kbatam al-nabiyyin). He showed the path towards God,
and because there is no subsequent prophet who will
carry on the task of presenting true Islam, it must

henceforth continue through imamate.
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@ o) el Jak i e U L

ks ot BT Ll A S 05200
A day when the wrongdoer will bite his hands, saying,
T wish 1 had followed the Apostle’s way! Woe to me! 1

wish 1 had not taken so and so as a friend!” (25:27—
28)

On the Day of Judgment, the unjust oppressor will
wish to have followed the Prophet because he showed
the path towards God, and no further Prophet will carry
on this task. After the Prophet, the Ahl al-Bayt represent
the Path towards God.

Thus, we must ask, who can represent the Path? It is
none other than an infallible. And who chooses the
infallible? It is none other than God. Only He can decide
who it is that, if we love them, we have compensated the
Prophet, and if we follow them, we have followed the
Prophet’s path. A person’s act of kindness must
commensurate with his or her compensation, whether
through financial means or through spiritual means.
Therefore, because our love for the Ahl al-Bayt is the
compensation for the Prophet’s mission, because they
show us the path towards God. Therefore, verse 34:47
confirms that this compensation is for our benefit

because it paves the way toward Him.
Hadith of the Two Precious Legacies (Thaqalayn)
Zayd ibn Arqam was one of the companions of the

Prophet. Years after the death of the Prophet, people

25
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urged him to tell them what he heard from the Prophet.
Thereupon he replied, “I have become very old and have
forgotten some of the Prophet’s sayings so accept what I
narrate to you, and what I fail to narrate, do not compel
me to tell you.” What he clearly remembered was this:

Once the Prophet stood up to deliver a speech
in a place called Khumm, situated between
Mecca and Medina. The Prophet praised God,
gave moral advice, and then said: “O people,
know that I am a human being and soon the
Angel of Death will call me and I will answer.
Surely 1 am leaving among you two precious
things: The first is the book of God—a
guidance and light—so hold on to God’s book
and adhere to it; the second is my Ahl al-Bayt.”
Then he repeated three times, “I ask you to
remember God in the way you treat them.”

Husayn ibn Sabrah then asked, “O Zayd, who
are the Ahl al-Bayt of the Prophet? Are his
wives included?” Zayd replied, “The wives of
the Prophet are his relatives, but his Ahl al-
Bayt are those who cannot accept charity.” He
was then asked, “So who are they?” Zaid
replied, “The family of Ali [cousin of the
Prophet], the family of ‘Aqil, the family of
Ja‘far [the other brother of Ali], and the family
of “‘Abbas [the uncle of the Prophet and Ali].”’

7. Abu al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Musiim,
vol. 4, p. 1873, no. 2408. The original text is as follows:
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Zayd was not a Shi‘a, yet he knew that the wives are
excluded. At the same time, however, he wrongly
believed that the Prophet’s cousins and uncle are
included; although they are sapyid® (whereby certain
rulings apply only to them), there are other rulings that

s s

s e o ek 5 U A 6 e s e
G ol 2t 06 ) e G S G )
Cha s e A o 05 il s T
LS U 5§l s el ) A el e
G et oy e A0 o Al 0,0 G U005 4 S
3l s ey s 205 b;gu?sﬁtg (o)
5 6 WS Wy b il o 0 e S
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iy A et e U6 (00 T i G 06 %
5 sl as A Ll W il 1 Ks ok U La B
L5 Al s e L a8 Al LS 1505 0
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ﬁ

8. Descendants of the Bani Hashim, a clan in the Quraysh tribe, and
named after the great-grandfather of Prophet Muhammad.
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The Ahl al-Bayt

are exclusive to the descendants of Prophet Muhammad
such as the prohibition of taking charity.

In another version of this hadith, Zayd explains why
the wives are not included among the Ahl al-Bayt:

I swear by God; a wife lives with her husband
for a period and then she may get divorced and
return to her own father and family.’

That is, a wife is included as part of the “household”
of her parents, as they are the ones she would return if
she divorced or became a widow. Thus, the descendants
of the Prophet through his daughter, Lady Fatimah, are
“the people of the [Prophet’s] household.”

Hadith on the Three Sayings of the Prophet:

Sa‘d b. Abl Waqqgas was once asked by Mu‘awlyah why
he refused to verbally abuse Ali, to which he replied,

I remember three sayings of the Prophet about
Ali, and this caused me not to say anything
wrong about him. If I possessed even one of
these qualities, it would be better for me than
red camels:1? (1) When the Prophet was going
for the Battle of Tablik and left Ali in Medina,

9. Abu al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Musiim,
vol. 4, p. 1874. The original text is as follows:

oS5 31 Al 3; AN T R JE R N IR
i 1 e 5 Gl ) s Gl a0 e ) 2
kg B 1 e ol s W]

10. Red camels were considered valuable during that era.
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Ali was saddened at not having the good
fortune to join the army and fight for the sake
of God. He went to the Prophet, saying, “Do
you leave me with the women and children?”
The Prophet replied, “Are you not happy to be
to me as Aaron was to Moses, except that
there will be no prophet after me?” (2) I heard
from the Prophet on the day of Battle of
Khaybar, “Certainly 1 will give the flag [of
Islam] to a man that loves Allah and His
Messenger and is loved by Allah and His
Messenger.” We hoped to be given the flag,
but the Prophet said, “Call Ali for me!” Ali
came while suffering from pain in his eyes. The
Prophet then gave him the flag, and at his
hands Allah granted us victory. (3) When the
verse of Mubdhalah was revealed the Prophet
called Ali, Fatimah, Hasan, and Husayn, and
said, “My Lord! These are my household (Ahl
al-Bayt).”11

11. Abu al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Muslim,
vol. 4, p. 187}. The original text is as follows:
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In addition to the hadiths in which the expressions
like “Ahl al-Bayt” and “qurba” are applied to Lady
Fatimah and Imam Ali, Imam Hasan, and Imam Husayn,
a set of hadiths also refer to the twelve imams and justify
their authority. This set of hadiths can also shed light on
who are meant by the “Ahl al-Bayt.”

The twelve imams

In addition to the hadiths in which such expressions as
Ahl al-Bayt and gurba are applied to Imam Ali, Lady
Fatimah, and their two sons, a set of hadiths, also from
Sunni sources, refer to the twelve imams, justifying their
authority. This set of hadiths can also shed light on who
are meant by the Ahl al-Bayt.

The Twelver Shi‘a (ihnd ‘ashari), who constitute the
clear majority of Shi‘a Muslims, believe that the Prophet

was succeeded by twelve imams:

Imam Ali ibn Abi Talib (martyred 40/659)"
. Imam Hasan ibn “Ali (50/669)
3. Imam Husayn ibn "Ali (61/680)

5ol S0 ) T 5 e B s 2] 4 e
[61 /ol e JT] ekl 5 Gl 326 1le b - s w5 W
CAlb UG Uil 5 e TG G e (o) ANl U s

~«¢G’T f\f}’:

12. Imam ‘Ali was the Prophet’s cousin and son-in-law (the husband
of the Lady Fatimah). He was the first man to embrace Islam.
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Imam Ali ibn Husayn (95/712)

Imam Muhammad ibn ‘Ali (114/732)
Imam Ja'far ibn Muhammad (148/765)
Imam Musa ibn Jafar (183/799)

Imam Ali ibn Musa (203/817)

Imam Muhammad ibn “Ali (220/835)
10. Imam Ali ibn Muhammad (254/868)
11. Imam Hasan ibn Ali (260/872)

12. Imam al-Mahdi (born 255/868)

o BT

On the death of his father in AH 260, the twelfth
Imam went into occultation (ghaybah), appearing only to a
few leading Shi‘a.

The belief in a saviour is shared by most (if not all)
religions. In Islam, the idea of a saviour is very
deliberately presented in the doctrine of al-Mahdi (the
Guided) who will rise with divine blessing and fill the
earth with justice after it has been filled with injustice and
oppression. The idea of a saviour or a good end for the
world is indicated in many Qur’anic verses and hadiths,
for example:

We have written in the Psalms following the Reminder:

My hononrable servants shall inberit the earth.”
(21:105)

Yet we wanted to endow those who were considered
inferior on earth, and make them into leaders and
matke them [Our] heirs. (28:5)
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In what follows, a few of the many hadiths on the
Mahdi narrated in major Sunni sources will be referred to.
The Prophet said:

Even if the entire duration of the world’s
existence has been exhausted and only one day
is left (before the Day of Judgment), God will
expand that day to such a length of time to
accommodate the kingdom of a person from
my household who will be called by my
name."

13. Sunan of Abu Dawud, Kitab al-Mahdi, vol. 4, p. 1831, no. 4282.
According to Abu Dawud, the hadith ends with, “He will fill the
earth with justice as it will have been full of injustice and
oppression.” The Arabic text is as follows:

—<<r, 0 wtwwgg» 6k el Lo LA
Cag u’» \,m\ _«fﬁ*” &; Al Sk FLIRVA a,\;b J6
ol ) el 2y A L T e 3l e U s
b i 8 e s LT s e
S G i U] Lk il e 3 06 i
o N L0 T e U LA U
Ibid. no. 4283 reads as follows:
a0 e 06 s et e L
«uﬁk«\.«SU»\A}.\NWL}M we Al
See also Swunan of al-Tirmidhi, Kitab al-Fitan, Bab-u Ma Jaa’a fi al-

Mahdi, vol. 4, p. 245, numbers 2156 & 2157. The Arabic text is as
follows:

b i el e 0 06 s 1t B L
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He also said:

Al-Mahdi is one of us, the members of the
household (Ahl al-Bayt). God will prepare his

affairs for him in one night.

Furthermore, the Prophet said:

Al-Mahdi will be of my family, of the
descendants of Fatimah."

Jabir b. Abdullah al-Ansari heard the Messenger of
God saying:

e BRI [ o e e 5 Lol ol J
kel S R u‘;
See also Musnad of Ahmad, Musnad al-‘Asharah al-Mubashsharin bi
al-Jannah, and Sunan of ibn Majah, Kitab al-Jihad.

14. Sunan of Ibn Majah, Kitab al-Fitan, vol. 5, p. 541, no. 4085. The
Arabic text is as follows:

NN (BN ER PV P AN A TR NI AN
«A.,U = Al
Musnad of Ahmad, Musnad al-‘Asharah al-Mubashsharin bi al-Jannah,
vol. 2, p. 74, no. 645. The Arabic text is as follows:

kil il el g s e dl S A DL D6
«A.,UOA Al

15. Sunan of Abu Dawud, Kitab al-Mahdji, vol. 4, p. 1832, no. 4284.
The Arabic text is as follows:

Dk ks el o 0 sae 6 R A e
B e e L

See also Sunan of Ibn Majah, Kitab al-Fitan.
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A group of my nation will fight for the truth
until the Day of Judgment. When Jesus, son of
Mary, descends, and their leader will ask him to
lead the prayer, Jesus will decline, saying: “No,
verily among you, God has made leaders for

. . 16
others to honour this nation.”

In one set of hadiths, the words “emir” and “caliph”
are used to denote the twelve successors of the Prophet.

Jabir ibn Samura said, “I heard the Prophet saying, “There

16. Sahih of Muslim, Kitab al-Iman, vol. 3, p. 1524, no. 1923. The
Arabic text is as follows:

D o 5 A e e e ) S
e ool A e Bl U b e oy ale A I
B oy J) e p )

See also Musnad of Ahmad, Baqi Musnad al-Mukthirin, vol. 23 p. 63,
no. 14720. The Arabic text is as follows:
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See also Ibid. p. 335, no. 15127:
D05 a0 A e e W
Sl e G e Tl 05 0 0k s e i
el Ui i ) e U5 06 U ) el
s Al 6 A L e S0 Gl U0 b e U

FA

34



Imamah and Wilayah

will be twelve leaders (air).” He then said something I
did not hear. My father said [he said], ‘All of them will be
from Quraysh.”"’

In a slightly different version, “caliph” is used
instead of “amir.”"®

In another set of hadiths, the Prophet assures that
after him, there will always be a Qurayshite imam on
earth, and as long as the public are following their imam,
Islam will be in a strong position with the welfare of
society in good hands.

The Prophet is reported to have said:

This religion will be exalted as long as there are
twelve caliphs.?®

17. Quraysh is the same tribe as the Prophet’s. Bukhari, Muhammad
b. Ismaeil, Sahih al-Bukhari, vol. 11, p. 70, no. 6457. The original text
is as follows:

o 06 )1 0 W S 0 ol e

5
This hadith also is mentioned in al-Tirmidhi, Muhammad b. Isa,
Sunan al-Tirmidhs, vol. 4, p. 241, no. 2223 and Ibn Hanbal, Abu

Abdillah, Musnad al-Imam Ahmad ibn Hanbal, vol. 34, p. 529, no.
21050.

18. Abu al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Muslim,
vol. 3, p. 1452, Kitab al-Imamah (Leadership), no. 1821. The original
text is as follows:

AP VA AW A U g R PR
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This religion will continue as long as there
exists twelve caliphs.2

19. Abu Dawud, Sulayman b. Ashath, Swnan Abi Dawid, Kitab al-
Mahdi, vol. 4, p. 1830, no. 4280. The original text is as follows:

e g; 5 # ol 5 UI5Y sk (Lo all Jp) et
G :_;\J Sl s TS U6 A S LU S 6 e

Abu al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Muslinz vol.
3, p. 1453, Kitab al-Imamah (Leadership):

2 G ) G Y G s 0o) Al UL a

Ibn Hanbal, Abu Abdillah, Musnad al-Imam Ahmad ibn Hanbal, vol. 34,
p. 482, no. 20951 and p. 517 no. 21020:

e ) G R OGN U (o) Ll taa
"6 T G el 6 e 1 e g I s
"-y"'.’.ﬁ o S

Ahmad ibn Hanbal also has mentioned this hadith with slight
differences in the same volume in p. 461, no. 20905 and no. 20900, p.
449, no. 20879 and 20880, p. 427, no. 20838.

20. Abu Dawud, Sulayman b. Ash‘ath, Sunan Abi Dawnd, Kitab al-
Mahdi, vol. 4, p. 1830, no. 4279. The original text is as follows:

Wl e Ul K LS W L s Uiy
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36



Imamah and Wilayah

The people’s affairs will continue to be
properly conducted as long as they are
governed by twelve men.?!

Each of the hadiths mentioned above are followed
by a phrase from the Prophet in which he says, “...All of
them are from Quraysh.” Another version reads:

So long as there remains two people on earth,
there will be one from Quraysh who will lead
them.??

These twelve leaders must be the imams of the Ahl
al-Bayt, out of whom the last one will remain living until

end of this world. So long as Islam exists, which is until

Ibn Hanbal, Abu Abdillah, Musnad al-Imam Ahmad ibn Hanbal, vol. 34,
p. 401, no. 20805 and p. 421, no. 20830.

G e Bl 8 B S o (B 0 5
21. Abu al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Muslin
vol. 3, p. 1452. The original text is as follows:
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22. This hadith is mentioned in Bukhati, Muhammad b. Ismaeil,
Sahih al-Bukbari, vol. 6, Bab-u Manaqib-i Quraysh, p. 7, no. 3131 and
vol. 11, Bab-u Umara’ min Quraysh, p. 35, no. 6382; Ibn Hanbal,
Abu Abdillah, Musnad al-Imam Ahmad ibn Hanbal, vol. 8, p. 446, no.
4832 and vol. 9, p. 489, no. 5677 and vol. 10, p. 273, no. 6121; Aba

al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Muslin: vol. 3, p.
1452, Kitab al-Imarah, no. 1820. The original text is as follows:

D) W o i G 25 3 Y1108 T Y
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end of time, one of these twelve must be present.
Especially bearing in mind the hadiths that say even if
there are two people on earth, one is from the Quraysh to
lead society. This set of hadiths is sufficient to know who
the imams and successors are, and who is qualified to
lead the Islamic society.

Nevertheless, some hadiths mention the twelve
imams. For example, Prophet Muhammad addressed
Jabir ibn Abdullah al-Ansari, a companion who lived
until the lifetime of the fifth imam, Imam al-Bagqir. As the
Prophet listed the imams’ names, he reached the name of
Imam al-Bagqir, and then told Jabir to convey his salaam

to him, which Jabir did.” Another example is the well-

23. Ibn Babiwayh, Muhammad b. Ali, Kamal al-Din wa Tamédm al-
Ni‘mabh, vol. 1. pp. 253-254
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Ibn Babiwayh, Muhammad b. Ali, in Amali (Sadig), p. 353 reports the
meeting between Jabir and Imam al-Baqir:
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known, authentic hadith called Hadith of the Tablet
(Lawh). God had given it to Prophet Muhammad who
then gifted it to Lady Fatimah on the birthday of Imam

. . . 24
Husayn, and has been mentioned in various books.

5 0y Sl el G A (o) Al Jsls il i e
PN L e e

Naur al-Din a Sunni scholar in his book, Tanzih al-Shari‘ah al-Marji'‘ab,
vol. 1, p. 415, no. 25 reports this meetmg
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24. For example, Kulayni, Muhammad, a/-Kaf;, vol. 1, p. 527; Ibn
Babawayh, Ali b. Husayn, allmamab wa al-Tabsirah min al- Hayrah, p.
103; Khasibi, Husayn b. Hamdan, a/Hidayah al-Kubra, p. 3064,
Mas‘adi, Ali b. Husayn, I#hbat al-Wasiyyah, pp. 168-170 and Ibn Abi

Zaynab, Muhammad b. Ibrahim, a/-Ghaybah li al-Nu‘mani, pp. 62-66.
A part of the hadith is as follows:
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It should be noted that non-Shi‘a find it difficult to
identify the twelve caliphs who ruled after Prophet
Muhammad while possessing those qualities. When they
list the first twelve caliphs, they are to include people like

Yazid ibn Mu‘awiyah, and no one agrees that Yazid
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brought dignity to Islam. Moreover, there is no
distinction between some of those twelve and rulers who
came afterwards. Essentially, some of those who came
afterwards were more qualified than those such as Yazid
and Marwan ibn Hakam.

If they decide to choose, it becomes subjective as
people may have different preferences. Additionally, as
said before, there is no distinction between whomsoever
they choose and others remaining outside.

Some suggested the twelve leaders to have come
after [Imam] Mahdi, though this is baseless in the hadith
corpus.

Some also suggested that “the Twelve” refers to
rulers whom everyone accepts, such as the first four
caliphs, namely Mu‘awiyah, Yazid, ‘Abd al-Malik, and his
four sons: al-Walid, Sulayman, Yazid and Hisham and
‘Umar ibn ‘Abd al-‘Aziz between Sulayman and Yazid.
These seven and the four Rightly Guided Caliphs become
eleven, and with al-Walid bin Yazid ibn ‘Abd al-Malik
they are twelve. Again, the question remains as to how
one can place the likes of Yazid this list of twelve rulers

with the above-mentioned qualities. 2526

25. For example, Ibn Hajar al-‘Asqalani (d. AH 852), in his Fath al-
Bari: Sharh Sabib al-Bukhari which is considered as one of the best
commentaries of Sahih of Bukhari, Kitab al-Ahkam, Bab al-Istikhlaf
has a critical study of many of such interpretations. Commenting on
the hadith that Jabir ibn Samurah heard Prophet Muhammad saying,
“There will be twelve leaders (amir)” and then he says that the
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Prophet said something the he could not hear; his father later told
him that the Prophet had said, “They will all be from Quraysh.”

26. In his Yandbi‘ al-Mawaddah, vol. 3, pp. 292 & 292, Sulayman ibn
Ibrahim al-Qanduzi al-Balhki, a well-known Hanafi scholar (d. AH
1294), writes:
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Chapter 3

The Authority of the Ahl al-Bayt

There is consensus among Muslims regarding the validity
of referring to the teachings of the Ahl al-Bayt in
understanding Islam. This includes Sunni Muslims, who
consider the companions of the Prophet as reliable
sources in understanding Islamic doctrines and practices.
Not only did Imam Ali, Lady Fatimah, Imam Hasan, and
Imam Husayn hold a close relationship to the Prophet,
but their teachings were firmly based on the Qur’an and
Sunnah, ' and they possessed impeccable traits that

qualified them as leaders.

1. This is a crucial point: All traditions of the imams were received
directly from the Prophet. The imams did not teach Islam based on
their own opinions. Many traditions state that what they uttered was
exactly what they had received from the Prophet. For example, in a
hadith in a/Kafi, vol. 1, p. 53, Imam al-Sadiq proclaimed that
whatever he said was received through his forefathers from the
Prophet:



Imamah and Wilayah

The authority of the Ahl al-Bayt is studied on two
levels: (1) The permissibility of referring to them as a
reliable source in understanding Islam. Were they sound
proofs (hujjah) for understanding Islam? (2) The necessity
of referring to the Ahl al-Bayt because of their reliability.

Gt D e s DB Cple G Cuie s e e
el e il ey s e G e
a5 (02) A U5 e Gl el e 5 () el
e A 15
Elsewhere, the Imam says that whatever they say is from the
Prophet:
S8 Ll e I s w6 ata e (p) N e s U1
o e s S RN o ol 6 L 55 156
it o Gl 058 W (00) 1055
Saffar, Muhammad b. Hasan, Basd%r al-Darajat fi Fada’il Al
Mubammad, vol. 1, pp. 300-301.

In another hadith mentioned in Wasa'il al-Shi‘ah by Hurr ‘Amili,
Muhammad b. Hasan, vol. 27, p. 97, no. 33311, Imam al-Sadiq
proclaimed that whatever he said was what he had received from
God through his father, the Prophet, and Gabriel. The original text is
as follows:
0l ety I B () B Y BB GG
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The permissibility of referring to the
Ahl al-Bayt

According to the Sunni school of thought, all
companions of the Prophet were proofs (bujah).
However, the term companion (sahabr) is defined quite
broadly: a believer who met the Prophet at least once.” A

2. For example, Ibn Qayyim al-Juziyyah in his I % al-Muwagqi‘in, vol.
2, p. 186, says:
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Shatibi also in his a/-Muwdfaqat, vol. 4, pp. 446-451, says:
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3. The major belief among Sunni Muslims is that whoever met the
Prophet for even one session while believing in him is considered a
companion of the Prophet and can be relied on in acquiring
knowledge about Islam. For example, Bukhati in Sahih al-Bukbari,
vol. 6, Bab-un fi Ta‘tiif al-Sahabi, p. 74, says:
5 5 L e 5
PRESA

In defining “companion”, ‘Asqalani in al-Isabab fi Tamyiz al-Sahadbab,
vol. 1, p. 158, says:
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mere five-minute meeting with the Prophet while having
faith in him guaranteed his companionship, rendering all
Muslims who performed the pilgrimage (hajj), lived in,
and travelled to, Medina, or met the Prophet by chance as
his companions.

In Shi‘a Islam, a companion of the Prophet believed
in him and his message and lived with him for a
considerable period, rather than a mere hour or two.
Indeed, the Arabic term sazhdbi refers to a relation that
endured over a reasonably long period of time.*

It seems unlikely that a strong relationship with the
Prophet can occur within a short period, as the
development of true friendship naturally occurs over a
longer one. And as verified in the Qur’an, it is not certain
that those who labelled themselves Muslims who lived
with the Prophet were all true Muslims who believed in
him; indeed, some troubled him while claiming to follow

him. The Qut’an mentions those who built a mosque

Do L A e el [0] SO e ale sy b sl
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Accordingly, members of the Household of the Prophet, that is
Imam Ali, Lady Fatimah, Imam al-Hasan and Imam al-Husayn who
have always been with the Prophet and had the closest relation to the
Prophet are unquestionable and reliable sources.

4. “‘Askati, Sayyed al-Muttada, Ma ‘alim al-Madrasatayn, vol. 1, p. 88
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with the intention of harming Islam, and those who even
attempted to assassinate the Prophet:
O g I O P VAL N € BN I
508 o 5N 5 Al o o] 5 e
oS0 g A ) Gl ) G
And those who built a masjid to canse barm and for
unbelief and to canse disunion among the believers and
an ambush to him who made war against Allah and
His Messenger before and they will certainly swear: We

did not desire anght but good and Allah bears witness
that they are most surely liars. (9:107)

Living with the Prophet and declaring submission to
him did not guarantee his or her reliability, although there
were true companions who fully submitted to Islam and
loved the Prophet. Many conflicts arose amongst the
companions after the demise of Prophet; there were
caliphs who accused, harassed, or even killed one
another. Nonetheless, since Sunnis believed that all the
companions were reliable, sound, and just, they cannot
dispute the authority of the Ahl al-Bayt as reliable sources
in both theory and practice. Even if it is sometimes
disputed in practice, it is accepted at least in theory.

The reason for following the Ahl al-Bayt becomes
clearer when we examine the sayings of Sunni scholars
refer to their traditions regarding the knowledge of the
Ahl al-Bayt. For example, ‘Umar ibn Khattab, the second

caliph, during various decision-making moments said:
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If Ali were not there, ‘Umar would have been
destroyed.’

5. For a detailed list of Sunni sources, in which this saying is
reported, see e.g. Shirazi, Sultan al-Wa‘izin, Muhammad, Shabbdy-e
Pishawar, pp. 409-412.

For example, the great theologian al-Ganjt al-Shafif, in Chapter 57,
pp. 218-219 of his Kifayah al-Talib fi Mandqib Al ibn Abi Talib, after
narrating several authentic hadiths, reports from Hudhaifah ibn
Yaman: “One day ‘Umar met him and asked him, ‘What was your
condition when you awoke in the morning?” Hudhaifah said, ‘I rose
in the morning hating the Truth, liking fitnah, bearing witness to the
thing unseen; learning by heart the uncreated, performing sa/ib
(which usually refers to ritual prayers) without ablution and knowing
that, what is for me on the earth is not for Allah in the Sky.” ‘Umar
was infuriated by these remarks and intended to punish Hudhaifah
when Ali came in. He noticed the signs of rage on ‘Umar’s face and
asked why he was so angry. ‘Umar told him, and Ali said, “There is
nothing serious about this remark; what Hudhaifah said was correct.
Truth means death, which he detests; fitnah means wealth and
children, which he likes; and when he says he bears witness to what
he has not seen, this means that he testifies to the oneness of God,
death, the Day of Judgement, Paradise, Hell, the bridge over it (called
Sirat), none of which he has seen. When he says he learns by heart
what is uncreated, this refers to the Holy Qur’an; when he says that
he performs salih without ablution, this refers to reciting salutations
on the Prophet of God, which is permissible without ablution; when
he says he has for himself on earth what is not for Allah in the sky,
this refers to his wife, as He has no wife or children.” ‘Umar then
said:
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Had Ali not been there, ‘Umar would have been
very close to getting destroyed.

Sheikh Sulayman b. Ibrahim al-Qundazi in Yandbi® al-Mawaddab, al-
Bab al-Rabi’ “‘Ashar, vol. 1, p. 83, records a detailed report from Ibn
Abbas, at the end of which he says:
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Regarding Imam al-Sadiq , Abti Hanifah is quoted as

saying:
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That is why the companions of the Prophet used to

seek religious judgments (fatawd) from Ali, and they

accepted his decisions. Thus, ‘Umar ibn Khattab

said on various occasions, ‘If it were not for Ali,

‘Umar would have been ruined’ and the Prophet

said, “The most knowledgeable person in my nation

is Ali ibn Abi Talib.’
Muhammad b. Talhah al-Nasibi al-Shafiq in his Matalib al-Su’i, p.
120, and Ibn Hajar al-Haythami in the third chapter of Sawai'g al-
Muhrigah, vol. 2, p. 371 reporting from Sa‘eid b. Musayyib, quote
‘Umar as saying:
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‘Umar used to say that I seck God’s help in

deciding those difficult problems for which Abu al-

Hasan [Ali] is not available.

Elsewhere, in the same book, Matailib al-Su’il, pp. 70-71 al-ShafiT
mentions an incident in which after Imam Ali corrects ‘Umat’s
decision regarding a pregnant woman who had committed adultery.
‘Umar said:

e S e Y
Had Ali not been there, Umar would have been
ruined.
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I have not seen anyone more knowledgeable
than Ja‘far b. Muhammad.’

On those who narrated from Imam al-Sldiq, Shaykh
al-Mufid asserts that those who were trustworthy among
them from different schools of thought numbered 4,000.”

Al-Dhahabl mentions by name some well-known
narrators from Imam al-Sldiq such as Abl Hanifah,
Yahya ibn Sa‘ld Ansari, Aban ibn Taghlib, Mu‘awlyah ibn
‘Ammar, Ibn Ishaq, Sufyan, Shu‘bah, Malik, and Wahab
ibn Khalid.?

6. Dhahabi, Muhammad b. Ahmad, Sir A%m al-Nubala’, vo. 6, p.
257: Ibid, Tadbkirah al-Huffiz, vol. 1, p. 166, no. 162. The original text
is as follows:

7. Mufid, Muhammad b. Muhammad, a/~Irshad, vol. 2, p. 179. The
original text is as follows:
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8. Dhahabi, Shams al-Din Muhammad b. Ahmad, Siyr A%m al-
Nubald’, vol. 6, no. 117, p. 256. The original text is as follows:
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There is no ambiguity in these statements, which is
why many Sunni scholars clearly asserted that every
Muslim is permitted to act according to one of the five
Islamic schools of jurisprudence (figh): Ja‘fari, Hanafi,
Hanbali, Maliki, and ShafiT.’
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9. Based on the fatwas provided by these great scholars (including
Shaykh al-Azhar, Ayatollah Sistani, and Sheikh Qaradawi), in July
2005 CE, H.M. King Abdullah II convened an international Islamic
conference of 200 of the world’s leading Islamic scholars (‘ulama)
from 50 countries. In Amman, the scholars unanimously issued a
ruling on three fundamental issues (which became known as the
‘Three Points of the Amman Message’):
1. They specifically recognized the validity of all
eight Mathbabs (legal schools) of Sunni, Shi‘a and
Ibadi Islam; of traditional Islamic Theology
(Ash‘arism); of Islamic Mysticism (Sufism), and of

true Salafi thought, and came to a precise
definition of a ‘Muslim’.
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The reason is that even if Imam al-Sadiq and other
members of the Ahl al-Bayt did not possess more
knowledge or better access to the knowledge of the
Prophet than others, they must have held at least an equal
level to others. Educated and truth-seeking people are
expected, therefore, to examine all Islamic sources
available to determine the ways Muslims can lead

exemplary lives, and one rich source is the teachings of
the Ahl al-Bayt.

2. Based upon this definition, they forbade zakfir
(declarations of apostasy) between Muslims.

3. Acknowledgement of the schools of Islamic
jutisprudence (Mathahib) within Islam means
adhering to a fundamental methodology in the
issuance  of fatwas: no one may issue
a fatwa without the requisite personal
qualifications which each school of Islamic
jutisprudence determines [for its own adherents].
No one may issue a fatwa without adhering to the
methodology  of the schools of Islamic
jutisprudence. No one may claim to do
unlimited Ijtihad and create a new school of
Islamic jurisprudence or to issue
unacceptable fatwas that take Muslims out of the
principles and certainties of the Shari‘ah and what
has been established in respect of its schools of
jurisprudence.

For more information, refer to: www.ammanmessage.com, the
official website of the Amman Message.
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The necessity of referring to the Ahl
al-Bayt

Is it necessary to refer to the Ahl al-Bayt to understand
Islam, or is it a mere option? The following well-known

hadiths indicate its necessity:
Hadith of Thaqalayn

The Hadith of Thaqalayn is an indisputable and well-
established hadith narrated in different versions by all
Islamic schools of thought. " It was uttered by the

10. In the mid-1900s, Grand Ayatullah Borgjerdi and the Shaykh of
al-Azhar University of Cairo, Mahmud Shaltat, established a Shi‘a-
Sunni journal (for Dar al-Taghrib Bayn al-Madhahib al-Islamiyyab called
Risalah al-Islam published in Cairo). In the first issue of this journal,
an article by a Sunni scholar was published in which the author used
the hadith “I left you the Thaqalayn: The Book of God and my
sunnal” instead of %rati (my progeny) which is narrated by all
Muslims. Upon reading the article, Ayatullah Borgjerdi asked a
scholar in Qum to collect all Sunni references for “the book of God
and my progeny (%rati)” and this resulted in a booklet containing 200
Sunni sources. Ayatullah BorGjerdi then sent this to the scholars at al-
Azhar who published it.

Assuming “the Book of Allah and my sunnalh” is accepted, which is
narrated by only a few Sunni scholars, it is not problematic; at best, it
can be taken on par with “the Book of Allah and my household.”
And since the Prophet never speaks in vain nor did he contradict
himself, the overall result would be that we need to refer to the Book
of Allah as well as the Swunabh of the Prophet in the way the
household of the Prophet reported it to us. If the Prophet in many
cases sald “Kitdballih wa Ttrati” and in some cases “Kitaballih wa
Sunnati” Kitaballah is in both hadiths, so sunnah and %Gtrah of the
Prophet must be harmonious as well. To understand the true sunnab,
one must refer to the Ab/ al-Bayt.
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Prophet on several occasions, including the Day of
‘Arafah in his last pilgrimage and the 18" of Dhi al-Hijjah
at the location called Ghadir Khumm. Despite minor
differences in the wording, the content is similar across

all versions:
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O People! I leave among you two precious
things: The Book of God and my Household.

As long as you hold on to them, you will not
20 astray.""

In another version, the Prophet ordered a similar

command:
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I leave among you two precious things. If you
hold on to them, you will not go astray after
me: The book of God, which is like a rope
extended between the heaven and the earth,
and my household. These two will not separate
from each other until they reach me near the

11. Saffar, Muhammad b. Hasan, Basd'’ir al-Dargjit fi Fada'il Al-i
Mubammad, vol. 1, p. 413.
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Fountain of Kawthar on the Day of Judgment.
Be careful as to how you treat them after me."

Requesting people to be cautious indicated the
Prophet’s concern as to how the Muslims, or at least
some of them, would treat the Qur’an and his Household
after his demise.

We can better understand the subject of a ruling by
its predicate, since the predicate clarifies the subject. If
the Ahl al-Bayt are a) those whom never separate from
the Qur’an, and b) those whom we should appeal to in
addition to the Qur’an, it is easy to understand that the
members of the Ahl al-Bayt must be exceptional people
who possess a high moral, spiritual, and intellectual status
amid a select group of the Prophet’s relatives; of course,
with unbeliever relatives, such as Abu Lahab, who are
excluded. The expression Ahl al-Bayt may be broad in its
scope in its literal sense, but we are looking for people
among the relatives of the Prophet who can satisfy the
criteria—that is, constantly accompanying and accurately
living by the Qur’an. The following points can be inferred
from the Hadith of Thaqalayn:

12. Tabari, Abu Ja‘far Muhammad b. Jatir, Dald’il al-Imamah, p. 20.
For Sunni sources, one may refer to Abu al-Husayn ‘Asakir al-Din,
Muslim ibn al-Hajjaj, Sahih Muslim, vol. 4, p. 1873, no. 2408; Ibn
Hanbal, Abu Abdillah, Musnad al-Imam Ahmad ibn Hanbal, vol. 17, p.
169-170, no. 11104; Darimi, ‘Abdullah b. al-Rahman, Musnad Darini
(Sunan Darimi), vol. 4, p. 2090, no. 3359; al-Tirmidhi, Muhammad b.
Isa, Sunan al-Tirmidhi, vol. 5, p. 479, no. 3788.
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The Quran and the Abl al-Bayt will always be together
Sfrom the time of the Prophet until the end of the world.
Both the Qur’an and the Ahl al-Bayt must be
available to refer to; neither the Qur’an nor the
Ahl al-Bayt will ever be missing. Since the Qur’an
is preserved by God until the end of the world, the
Ahl al-Bayt must have also been given continuity
by God. For this reason, there must be a living
member of the Ahl al-Bayt on this earth. People
are to appeal to both to never go astray until they

meet the Prophet near the Fountain of Kawthar.

The Qur'an must have an interpreter who can speak on its
bebalf. The Prophet was the first to teach it with
esoteric knowledge of the accurate interpretation,
and then handed this task over to the Ahl al-Bayt.
In addition to teaching the people, they also clarify
disagreements, particularly given the debates" of
the seventy-three Muslims sects the Prophet

predicted would come about after his demise."

13. For example, in a dispute about the visibility of God, the
Ash‘arites believed it is possible to see God with the physical eye.
And they argued from the verse of the Qur’an that states, “(Sonze)
Saces on that day shall be bright Iooking fo their Lord” (75:22-23). The Shi‘a
and Mu‘tazilites who disagree with the Ash‘arites argued from the
Qur’an as well. Ash’arites are followers of a theology founded by
Abu al-Hasan al-Ash’ati in the mid-900s.

14. Ibn Majah, Muhammad b. Yazid, Sunan 1bn Mdjah, vol. 5, p. 471,
no. 3991; Abu Dawud, Sulayman b. Ash‘ath, Sunan Abi Dawnid, vol. 4,
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The Abl al-Bayt are infallible. The very statement that
the Ahl al-Bayt and the Qur’an are two entities that
will never separate from each other verify the
infallibility of the Ahl al-Bayt. Had they committed
sins and mistakes, they would have become
separate from the Qur’an. Is it wise of the Prophet
to ask us to appeal to a perfect Qur'an while
simultaneously follow those who may sin and have
faults? We can appeal to the Ahl al-Bayt because
they will never go astray; hence, we will be saved
by following them. They must always be in line
with the Qur’an, and since the Qur’an is the truth,
the teachings of the Ahl al-Bayt must also be true.

Hadith of Safinab

Narrated by both Shi‘a and Sunni Muslims, the Prophet
likened his household to the ship or ark (safinah) of
Prophet Noah:

GA e

The parable of my household among you is
like the ship of Noah: Whoever embarked it

p. 1969, no. 4596; Tirmidhi, Muhammad b. ‘Isa, Swunan al-Tirmidhi,
vol. 4, p. 450, no. 2640. The original text is as follows:
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was saved, and whoever refused was
15
drowned.

This hadith is in harmony with Hadith of Thaqalayn,
since the Ahl al-Bayt are the ones to be followed and
obeyed after the Prophet. Whoever refuses to appeal to
the Ahl al-Bayt is spiritually destroyed as it is hopeless to
be alive without following a leader who guides.

Choosing or refusing to embark on the ship directly
refers to spiritual guidance versus doom. According to
the Qur’an, people have two lives: the physical life,
examined through medical tests, and the spiritual life, the
life of guidance and faith.'” A life without faith results in
spiritual  death, causing deafness, dumbness, and
blindness: “Deaf, dumb, and blind, they will not come back”
(2:18). Thus, the Hadith of Safinah indicates that in the
absence of the Prophet, Muslims must refer to the Ahl al-

15. Himyari, Abdullah b. Ja‘tar, Qurb al-Isnad, al-Muqaddimah, p. 8 and
Ibn Babiwayh, Muhammad b. Ali, Awali (Sadng), p. 269.

For Sunni sources one may refer to a source in al-Tabarl, Ahmad b.

Abdullah, Dhakha'ir al-Ugba, p. 20:
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ot Haythami al-Makki, Ibn Hajar, Sawa iq al-Muhrigah, vol. 2, p. 445.

16. For example, the Qut’an says:

O you who have faith! Answer God and the Apostle when
he summons you to that which will give you life. (8:24)
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Bayt to seek guidance, otherwise they are at spiritual loss

or even headed towards their downfall.
The Gate of Hittah (Repentance)
The Prophet also likened his household to the Gate of
Hittah in which God asked the Israelites to enter:
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The parable of my household among you is
like the ship of Noah: Whoever embarked on
it was saved, and whoever refused was
drowned and like the Gate of Hittah [of the
Bani Israel]. Whoever entered that door
attained salvation, and those who refused were
destroyed."”

The verses related to this hadith read:
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And when We said, “Enter this town, and eat thereof
freely whencesoever you wish, and enter prostrating at
the gate, and say, Relieve [us of the burden of our

17. Tasi, Muhammad b. al-Hasan, Awals, p. 60
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sins],” that We may forgive your iniquities, and soon
We will enhance the virtwous.” (2:58)
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And when they were told, “Settle in this town and eat
thereof whence you wish; and say, Relieve [us of the
burden of our sins],” and enter prostrating at the gate,

that We may forgive your iniquities, and soon We shall
enhance the virtnous.” (7:161)

Whoever entered the gate was forgiven, and whoever
refused was punished. Similarly, those who follow the
Ahl al-Bayt receive God’s mercy and forgiveness, and
those who arrogantly refuse are punishable. This hadith is

. . 18
also found in Sunni sources.

18. In some Sunni sources, the hadith likens the Ahl al-Bayt to the
Gate of Hittah such as al-Tabarani, Aba al-Qasim Sulayman b.
Ahmad, a/-Mujam al-Awsat, vol. 4, p. 10, no. 3478:
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In some others, it adds that whoever enters it will be forgiven. For
example, see Haythami al-Makki, Ibn Hajat, Sawa'iq al- Muhrigah, vol.
2, p. 445-446 and al-Haythami, Ali b. Aba Bakr, Majma* al-Zawa'id wa
Manba* al-Fawa'id, vol. 9, p. 168, no. 14981 and Hasani Shajari Jurjan,

Yahya b. Husayn b. Ismaeil b. Zaid, Tartib al-Amali al-Khamisiyyah li al-
Shajari, vol. 1, p. 199, no. 737:
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Comparable to the Stars
In this hadith, the Prophet likens his household to stars:
o Al 0L 0606 W A o) e ol e
Bl Al e 2o Y D01 50 e
bl o 155l il

The stars help prevent the inhabitants of the
earth from being drowned, and my Ahl al-Bayt
are the protectors of my community against
disputes (in religious matters). Therefore,
whichever Arab group opposes my Ahl al-Bayt
shall be split up by dissensions and will
become a party of Satan."”
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19. NaysablirT, Aba Abdillah al-Hakim, a/-Mustadrak ‘ala al- Sahihayn,
vol. 3, p. 162, Kitab-u Ma’rifah al-Sahabah, no. 4715. Al-Hakim

quotes this hadith from ibn Abbas and Ibn Hajar al-Haythami in
Sawd ‘g al- Mﬂhﬁqa/y vol. 2, p. 546 quotes it from Salmah b. al-Akwa’:
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The stars protect the inhabitants of the sky, and my
household protect my Ummah.

For more Sunni sources, one may refer to al-Tabati, Ahmad b.
Abdullah, Dhakba’ir al-Ugbd, p. 17, Ibn Hanbal, Abu Abdillah,
Fada’il al-Sahabah, vol. 2, p, 671, no. 1145. For a Shi‘a soutce, one
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This hadith holds the same idea mentioned in the
Hadith of Safinah: The only way to be saved when facing
a tribulation or controversy is to refer to the Ahl al-Bayt
for guidance. Along with beautifying the sky, stars are
also a source of direction for those who travel in the
oceans and deserts: They are unfailingly accurate in
guiding any traveller to his or her destination. Likewise,
the Ahl al-Bayt are guides who save people from conflict
or going astray. When Muslims divide themselves into
different sects, we must refer to the Ahl al-Bayt since they
hold the highest intellectual and spiritual position in
which their level of belief and knowledge greatly
surpasses ours. After stating this hadith, the Prophet
indicates his disapproval of disputing and disagreeing
with the Ahl al-Bayt, as it will eventually lead them to
disunity and becoming Satan’s advocates.

Hence, to understand Islam, it is necessary, and not a
mere option, to refer to the Ahl al-Bayt. The hadiths of
Thagqalayn, Safinah, the Gate of Hiftah, and the Stars are
some familiar narrations on this topic found in both

Sunni and Shi‘a sources.

may refer to Ibn Babiwayh, Muhammad b. Ali, ‘Uyan al-Akbbar al-
Rida, vol. 2, p. 27; Tusi, Muhammad b. al-Hasan, Awal;, p. 259.
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Chapter 4

The Roles of an Imam

With the dawn of Islam and the declaration in the Qur’an
that Prophet Muhammad was the Seal of the Prophets
(khatam al-nablyyin), it was evident that there cannot be
any prophet after him. However, the knowledge
guaranteed by God to guide humankind which was
disseminated by the Prophet was to continue after his
death. The need for a leader to convey the Prophet’s
teachings remained to a) guide humankind for moral and
intellectual achievement, and b) justly govern a society.
To prevent from falling into corruption and instead
develop in all aspects—whether it be moral, political,
social, legal, or intellectual—it is necessary for a Muslim
society to be fully acquainted with Islamic principles. God
revealed to the Prophet all that was necessary: The entire
final message without further revelation. However, the

Prophet did not have the opportunity to fully teach all
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details in a period of 23 years, as the Qur’anic message is
general, particularly in its practical rulings.

Not only was time limited, but society was not yet
prepared to be given the full package of Islam given the
issues and affairs that had not yet arisen for the public to
deliberate on, let alone inquire. Events that required an
immediate response did not yet emerge for them to be
anticipated along with its solutions. Moreover, the
Prophet’s message was not taught in the comfort of an
academic institute; it was offered during an era of
conflicts, when Muslims bore oppression struggling to
defend themselves and Islam. Few accepted Islam during
its early stages in Mecca, and out of those few, some fled
to Ethiopia to escape the intense persecution. Illiteracy
was rampant as it was not very long after the Age of
Ignorance with the literate ranging from a total of ten to
twenty people. It was a gradual process in which Muslims
faced new challenges and civilizations, and given the
additional matters that transpired after the Prophet’s
demise, the society needed a leader. As prophethood
reached its zenith, the task of presenting true Islam was
to continue.

Although nearly all Muslim theologians agree on the
necessity of imamate, differing views exist with respect to
the Imam’s role. As Prophet Muhammad’s functions
were to teach Islam, to judge, and to rule the public, the
question arises as to whether an Imam should inherit him

in all three tasks, or merely govern society.
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The functions of Prophet Muhammad

Prophet Muhammad played three main roles:

Messenger. All Muslims agree that one of the Prophet’s
tasks was deliverance of the message. He was to
deliver the revelation, which is on morals, beliefs, and
practical laws. The Prophet was protected by God to
maintain this role with the aim of delivering the
message truly and purely, with utmost accuracy and
care, and without the slightest alteration. He could
not—and did not—add something as simple as a
letter to the Qur’an. Although all Muslims agree he
was infallible (wa’sim),' there are different views with
regards to the scope of his infallibility. Shi‘as believe
that all prophets had comprehensive infallibility
(‘dsmab) before and after their prophethood.
Conversely, though some non-Shia theologians
believe in the Prophet’s infallibility in delivering the
message, they also hold that the prophets may have
committed minor or unintentional sins and mistakes
in their personal lives or before they had become

prophets.”

Judge. Since people are created with free will, no one

has the right to issue verdicts on others. However, in

1. Protected from mistakes and sin

2. For more details regarding the subject of infallibility, please refer
to Chapter 6: Meeting the Requirements.
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Islam, a legitimate judge is authorised by God to pass
sentences. The only exception is with opposing
parties’ agreement to arbitration (gad? tahkin), where
the judge’s authority comes from both parties and
does not settle the issue without their prior consent.
Nonetheless, believers must accept the prophets’
decrees as God has given them administration of the
people’s affairs. For example, after Prophet David
fulfilled his responsibilities and passed several trails,
God told him:
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O David! Indeed We have made yon a vicegerent on
the earth. So judge between people with justice, and
do not follow desire, or it will lead you astray from
the way of God. Indeed those who stray from the way
of God — there is a severe punishment for them

because of their forgetting the Day of Reckoning.
(38:20)

Now that God has given Prophet David the highest
prestige of being His representative on earth, the
next task is to judge among people with justice to

establish an ideal government.
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®  Head of state. In addition to being a messenger and a
judge, the Prophet was also responsible for leading
socio-political affairs of Muslims. After migration to
Medina, the Prophet established a state, and he
exercised political leadership in addition to other

responsibilities.

Carrying out the Prophet’s tasks

Just as Prophet Muhammad’s mission was to teach Islam,
act as a judge, and rule—rendering the spiritual and
political dimensions inseparable—the Shi‘a hold that his
successors carry out the same functions. Because they
don’t receive revelation from God as prophets did, the
imams acquire their divinely inspired knowledge from the
Prophet. Without their guidance, such knowledge is
unattainable. The imams have complete authority to
disseminate this knowledge, and they do so authentically,
without formulating a new law, or offering their opinion.
Thus, an imam applies the Prophet’s teachings,
particulatly those that the Prophet could not explicate in
detail, to guide humankind and justly govern society.
They preserve, deliver, and interpret Islamic information
as well as clarify all misunderstandings regarding
doctrines and ethical discourse. This guidance is
promised by God, regardless of whether our access to the

imams is limited or not.
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Chapter 5

A Necessary Foundation

The previous chapters explored imamate as one of the
five principles of Shi% Islam, a unanimously agreed
concept among Muslims with differing views regarding its
significance, the leader’s role, and his qualifications. The
Prophet’s injunctions regarding the necessity of
simultaneously holding fast to the Qur’an and the Ahl al-
Bayt after his demise were also presented. As Prophet
Muhammad’s functions were to impart Islam, pass
judgement, and lead the Muslim nation, a successor to
him must also play the same roles in guidance and
leadership. The difference is that the Prophet had direct
contact with God, whereas an imam is educated by the
Prophet on revelation.

It is necessary for people to have a leader and a guide
who draws them nearer to righteousness and ruling out
corruption. The imam is a divine favour (/f); God’s

grace never leaves any dire need of man unrequited and
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guarantees the guidance of His creation to its perfection.
With His wise plan for creation, God does not create in
vain or without an objective to merely preoccupy
Himself: The purpose of His grace is to invite humankind
towards obedience to Him without pressuring them to do
so. God would contradict His aim if He did not assist
those who either cannot act upon His commands or find
it difficult to do so, and according to reason, such
disregard is immoral. Grace is one of God’s qualities, and
He is exalted from any deficiency in this attribute, as said

in the Qur’an:
o3bas Uikl 40
God is Gracious to His servant. (42:19)

Consider the goal of creation in a nutshell: The most
merciful God wanted to show His mercy, and thus He
created this world. He gave this mercy to human beings
to become His vicegerents on earth and become a means
to receive more mercy. His plan gives us the opportunity
to improve ourselves and reach perfection. Yet the
question arises: Did God create people for the sake of
self-improvement without Him gaining anything in
return? Essentially, He creates to give, not to receive, as
God does not obtain or earn anything. A needy person
who puts effort to accomplish a task seeks a benefit. If I
make a house, it is for shelter. If I work, it is for earning

money or benefits. If I am working for God, it is because
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I want to earn extra blessings and rewards. All in all, it is
because I want to receive something, although God does
not act or give to obtain anything for Himself. The
Persian poet, Rumi, says on behalf of God, “I have not
created the people to make some profit; rather, I have
created people to show my generosity.”' A generous
person does not expect to be approached for help; he or
she looks for favourable circumstances to give and help
people. God created us to give the opportunity to perfect
ourselves and eventually achieve proximity to Him. This
guidance has been given to us through using our reason

(‘aql) and referring to divine revelation (wahy):

Reason

The Shi‘a use four sources as a means for guidance, of
which reason is one of them.” The intellect is a source
that recommends good to reach higher levels of
perfection, and is used defy wortldly desires that lead to
immorality. It is with reason that we can know God,

distinguish good and evil, comprehend morality, and

1. Mathnawi by Rami, second chapter

2. From a Shi‘a point of view, there are four sources in which any
investigation about Islam must be based on: The Qur’an, the Sunnah
(including the sayings, actions, and tacit approval of the Prophet and
imams), reason, and consensus. It is important to note that what has
been said above does not mean that every single enquiry must be
based on all the aforementioned sources; rather, it means there is no
way to establish the truths about Islam other than referring to one or
more of the above sources.
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understand  revelation to eventually develop an
unshakeable conviction and innate recognition of God
that was once dependent on conceptual knowledge.
However, we cannot make full use of our intellect
without knowledge. By securing required knowledge,
reason only prepares the grounds for faith and assists in
our understanding of moral values, and it is left to us to
commit. Being thoughtful and rational is required to fully
comprehend and thus benefit from religious guidance.
And when a person possesses a critical level of intellect,
he becomes accountable before God for his beliefs and
actions.

Which brings us to question: What is the realm of
the intellect? Can the intellect make accurate decisions
and distinctions in all cases?

Given the nature of the intellect with examples of
people with profound differences of opinion, the intellect
alone is incapable of identifying all that is good and thus
cannot offer a comprehensive program to guide
humankind to its perfection. Imagine a person who
possesses an illness and consults an ill-informed doctor
regarding the cause. It is unlikely that the doctor will
effectively diagnose the patient. Similarly, the human
intellect cannot offer an all-inclusive life plan leading to
success with its limited knowledge. Though a multitude
of views have been proposed with regards to ultimate
happiness and achievement, none offer a flawless plan for
intellectual, social, and spiritual perfection as changes in

approaches and laws day after day still ensue. Although
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the intellect is undoubtedly beneficial, it is not sufficient.
As to when reason is used properly or not is a separate

subject.

Revelation

Revelation encourages and motivates people to value and
take advantage of the intellect, and to further strengthen
it. Its role is to confirm truths already known by reason,
and teach us that which we are incapable of deducing
with our reason but are nonetheless essential for our
growth and salvation; for example, how God wants us to
worship Him, what types of worship are beneficial for the
eternal life, how to best lead one’s life on earth, what are
the consequences of doing or not doing particular acts,
and other aspects of the unseen or the unknown we
cannot deduce. Many times, the concepts of heaven and
hell, the afterlife, and realizing the consequences of our
actions prompt us to worship, or to refrain from

prohibitions.
Who receives revelation?

There are two possibile scenerios: (1) God sends
revelation directly to every person. This is not possible,
since not everyone can receive the most sophisticated
philosophical doctrines or physical theories without
proper training, much less receive revelation that requires
unique qualifications. Indeed, being addressed by God is
a demanding task; the prophets spent long periods of
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spiritual ~ struggle to qualify themselves for being
recipients of revelation. And if God spoke directly to
everyone through Angel Gabriel, there would be no real
test, which is to believe in the ghayb, or the unseen. (2)
God chooses those who are qualified to be prophets.
Prophet Muhammad was not randomly chosen by God
to receive revelation. He was truly different from other
people: his piety was apparent from the very beginning,
as he never worshipped idols and instead worshipped
God in the cave of Mount Hirnd where he reflected and
contemplated, rendering him fully prepared for the
mission. Even so, receiving revelation was a demanding
task:

3 3 sle Al

Indeed soon We shall cast on you a weighty word.
(73:5)

A weighty word refers to the heaviness experienced in
receiving, understanding, and maintaining revelation. At
times, this was manifested in the physical world, though
revelation is not a physical matter. When the Prophet
received revelation, his facial expression displayed intense
pressure; even the back of the camel he rode caved in
when he received it.

If the prophets were flawed in receiving,
understanding, or teaching revelation, the purpose behind
sending revelation would be lost. Similarly, when inviting

people to a lavish feast, it would be reasonable to request
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a few agents on your behalf to give everyone invitation
cards. But if they misunderstand where and when the
feast will be held, the goal will not be achieved.

More than offering a written set of instructions to
read and draw lessons from, the prophets were the role
models of revelation. Their inspiration nurtured the
people’s desire to see a first-hand example of putting
theory into practice. The fact that they were humans for
other people to model their lives and fully purified from
sins rendered them suitable exemplars. Thus, God’s
mercy and grace necessitates that humankind will not be
left without a guide. And the concept of imamate deems
it necessary to have a guide who will lead the Muslim
society after the Prophet’s death by presenting true Islam
as well as being a political leader, with the exception that
the imams did not receive revelation directly from God;
they gained their knowledge from Him through the
Prophet, and thus, they taught it exactly as the Prophet
did.
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Chapter 6

The Election Process

In Shi‘a Islam, the Imam is first appointed by God, then

introduced by the Prophet, and afterwards chosen by the

preceding Imam though explicit designation (7ass) to (a)

lead and guide the Muslim community, and (b) protect

the religion and its laws. People are not authorized to
elect a prophet or imam for the following reasons:

e Pecople are fallible and are, thus, unable to flawlessly
evaluate one another’s piety, wisdom, and knowledge,
even if the Qur’an and hadith are used as criteria.

e The ability to judge whether a prophet is doing right
or wrong renders a prophet useless. It is like giving
ourselves the right to judge the validity of a jurist’s
verdicts (fatwas); it defeats the purpose of having a
scholar if we can claim to be scholars.

e Imamate is a divine favour: the right to select one

belongs exclusively to God. Since God designates
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leaders, it is nonsensical for people to select possible
leaders. Only God is aware of a person’s spiritual
capacities and rank. He knows who can carry this
burden thoroughly without neglecting the duties of
implementing  divine justice and summoning
humankind to Him. It is God’s responsibility to
provide for humankind’s guidance:

S5 AN W) gl e )

It is indeed incumbent on Us to guide mankind,
for the kingdom of this world and the hereafter is
Ouwurs. (92:12-13)

(For further reference to verses referring to God as the

sole selector of a religious leader, see Chapter 7.)

The extent of consultation

In the Qur’anic Chapter a/-Shitra (Consultation), revealed in
Mecca before the Islamic system of government took
place, the Prophet was advised to consult with Muslims
before accomplishing various tasks. However, resolving
the believers’ affairs according to consultation under no
circumstance gives people the right to interfere with the
legitimacy of a ruler. Although a legitimate ruler is
advised to consult, it does not imply that a ruler is elected
through that method. Consultation is about Aow to rule,

rather than deciding who is to rule:
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e e e e
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1t is by God’s mercy that you are gentle to them; and
had yon been harsh and bard-hearted, surely they wonld
have scattered from around you. So excuse them, and

Plead for forgiveness for them, and consult them in the

affairs, and once you are resolved, put your trust in
God. Indeed God loves those who trust in Him.”
(3:159)

The prophets and imams, who were all legitimate
leaders authorized by God and not chosen through a
council (shura), must consult with the people. However,
when God tell the Prophet to “consult with the believers,” the
Prophet, and not the council, makes the final decisions,
and he is to trust God in carrying out what he knows is
appropriate, even if the consultants disagree with him.

Rather than consulting to learn new ideas and
approaches, the Prophet did so to model the methods of
consultation and discovering accurate insights through a
practical learning experience. It was to exchange views to
seek out the best tactic in fulfilling a duty, and not to
identify what that duty is. He showed his concern and
compassion to the believers by consulting with them and
this in turn enhanced their self-esteem and knowledge. In

the end, the final decision was in the Prophet’s hands.
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Discussion or consultation cannot take place when it
comes to the authoritative instructions set out in the
Quran and Sunnah, since it may result in eliminating
those laws. This is like the meaninglessness of
consultation in matters that refer to the legal duties
determined in any society. It is impermissible to hold our
own views on any subject relating to divine law:

o A1 5 A o ) 239 5 3 S
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When God and His Messenger determine a matter, no
choice remains therein for any believing woman or man.

Whoever turns away from the command of God and
His Messenger has openly chosen misguidance. (33:30)

e PR P PH AR PER T v

Your Lord creates whatever He wishes and chooses.
They have no choice. (28:68)

The Qur’an also includes an established system for
decision-making and consultation with those who have

legitimate power to make decisions:
Sz whel 5ol 1061 5 ) el il
o5 (A5, L s g

And these who respond to their Lord and keep up
prayer, and their rule is to take counsel among
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themselves, and who spend out of what We have given
them. (42:38)

The appointment of an imam is precisely for the
same purpose as the designation of a Prophet: to serve
humankind as a guide and exemplar. The successorship
of the imams after Prophet Muhammad was clearly
established according to divine command as said by the
Prophet himself on several occasions. Not only is
consultation with regards to appointing a leader
unnecessary and wrong, but it renders futile for those
who attempt to do so; people cannot claim the right to

this function as doing so would be usurping God’s right.
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Chapter 7

Leadership for Whomever He

Pleases

In the Quran, God refers to Himself as having full
sovereignty, governance, and power to choose and judge;
He is also our guardian who must be obeyed. The
resultant descriptions of these attributes ascertain God’s
full authority to select and legitimize a leader. Leadership
belongs to Him only and He gives it to whomever He
pleases. Moreover, people are commanded to obey Him,
the Prophet, and those “vested with authority among the
people” ie. the Infallibles. Reflection of these verses
reveals the Shi‘a understanding of imamate as compatible
with the Qur’an. These verses are grouped into several

classes presented in the following:

Sovereignty (mulk)

ey P Sk
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Master of the Day of Judgment. (1:4)

Py Ml o S Sy S e G s
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Say, “O God, Master of all sovereignty! You give
sovereignty to whomever You wish, and strip of
sovereignty whomever You wish; You make mighty
whomever You wish, and You abase whomever You
wish; all good is in Your hand. Indeed You have power
over all things.” (3:20)

This verse denotes two meanings: a) legitimate rule is
divine, and b) when governors are given the opportunity
to rule, it does not necessarily prove their legitimacy.
Dictators who claimed God legitimized them as rulers
does not imply that God accepts their authority.
Another hint of God’s legitimacy is seen in the
Quran when Saul (Taliit) was appointed by God as a
king (malik):
G106 S0 i ST s 26 Al ) s W U6
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Their prophet said to them, “God has appointed Sanl
as king for yon.” They said, “How can he bhave
kingship over us, when we bave a greater right to
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kingship than bim, as be has not been given ample
wealth?” He said, “Indeed God has chosen him over
you, and enhanced him vastly in knowledge and
physique, and God gives His kingdom to whomever He
wishes, and God is all-bounteous, all-knowing.”
(2:247)

When God appointed Saul as a ruler, the people
opposed it, claiming that Saul had neither been given the
right nor has he been given enough wealth to rule.
However, God states that He has given Saul knowledge
and physique; moreover, this verse elucidates God’s right
to solely decide on this matter, and the people’s inability
to interject on the subject of leadership.

Government (hukm)
AR R A RN S A SN (TR
W\;J\

Then they are returned to God, their real master.
Look! All rule belongs to Him, and He is the swiftest
of reckoners. (6:62)

T S P
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Say, “Indeed 1 stand on a manifest proof from my
Lord and you have denied it. What you seek to basten
is not up to me. Rule belongs only to God; He
expounds the truth and He is the best of rulers.”
(6:57)
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The above verses are known to have been misused
and misinterpreted by the Kharijites ' to declare the
illegitimacy of Imam Ali’s governance. Using these verses,
they confirm that leadership cannot be practiced by
anyone other than God. However, the above verses do
not state that a leader is uncalled for; rather, the verses
indicate that governance belongs to God, and it is only

He who can legitimize a ruler:
il 0N S L 1 G T Al s
WX L s e b o o L et
o]
Say, “God knows best how long they remained. To
Him belongs the Unseen of the heavens and the earth.
How well does He see! How well does He hear! They

have no gnardian besides Him, and none shares with
Him in His rufe.” (18:26)

Although other verses refer to the notion of
governance belonging to God, the above verses state that
God alone has authority and is its sole giver. He does not
allow one’s interference with His rule, nor does He have
a partner in His governance. We can infer from these

verses that one of the cases of polytheism (shirk) is to

1. The Kharijites are Muslims who supported the authority of Imam
Ali ibn Abi Talib and then later rejected his leadership. They atre
distinct from Sunni and Shi‘a Muslims, and are the only Muslims to
disagree with the concept of imamate.
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believe in the appointment and legitimization of a leader

by anyone other than God Himself.
The power to choose (ikhtiyar)
Sl 5 8 B e e G Gl G
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Your Lord creates whatever He wishes and chooses.
They have no choice. Glory be to Allah and exalted
above  [baving] any  partners they ascribe [to
Him].Your Lord knows whatever their hearts conceal,
and whatever they disclose. He is Allah, there is no god
except Him. All praise belongs to Him in this world
and the Hereafter. Al judgement belongs to Him, and
to Him you will be brought back. (28:68—70)

The option of choosing a legitimate leader is only
through God’s decision. The verse “Your Lord knows
whatever their hearts conceal” refers to those who interfere

with this divine decision.

The power to command (amr)
Pl Al Ly e Al Sl D e
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He draws the night’s cover over the day, which pursues
it swiftly, and [He created] the sun, the moon, and the
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stars, [all of them)] disposed by His command. Look!
Al creation and command belong to Him. Blessed is
God, the Lord of all the worlds. (7:54)

AT L1 4 il 5 gl 4 2 W
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If only it were a Qur'an whereby the monntains conld
be moved, or the earth could be toured, or the dead
conld be spoken to. Rather all dispensation belongs to
God. (13:31)

People cannot decide on the system of ruling based
on their desires. God who decides who rules and instructs

us on how one must do so.
Judgement (hukm)

God Himself appointed Prophet David to be a caliph,
and was asked to rule and judge:
S S A B Tls SsUls G
ol Gl Al oo op Sl Sl w5V 5
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O David! Indeed We have made you a vicegerent on the
earth. So _judge between people with justice, and do not
Jollow desire, or it will lead you astray from the way of
God. Indeed those who stray from the way of God—
there is a severe punishment for them becanse of their
Jorgetting the Day of Reckoning. (38:20)
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A true believer is the one who refers any unclear
cases to the Prophet, and he wholeheartedly accepts any
judgment the Prophet makes. The following verse also

shows that part of the role of a leader is to act as a judge:
Y e U S8 e sy S5
s A e G o il o byt
But no, by your Lord! They will not believe until they
make you a judge in their disputes, then do not find

within their hearts any dissent to your verdict and
submit in full submission. (4:65)

Obedience (ta‘ah)
S 5 U bl 5 Akl 1l il G
ol I 5l J] 3555 o 3 1Bl o S
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O you who have faith! Obey God and obey the Apostle
and those vested with anthority among you. And if you
dispute concerning anything, refer it to God and the

Apostle, if you have faith in God and the Last Day.
That is better and more favourable in outcome. (4:59)

Muslims are commanded to obey God, the Prophet,
and the #/ul amr or “those vested with authority.” Since this
verse was addressed to Muslims during the time of the
Prophet, Muslims were commanded to obey the #/ul amr

in that specific period. An #/ul amr during that era verifies
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that there lived an individual known to the Muslims as

the deputy of the Prophet.

Guardianship (walt)
il NI OB L W e W el Al s
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Say, “God knows best how long they remained. To
Him belongs the Unseen of the heavens and the earth.
How well does He see! How well does He hear! They

have no guardian besides Him, and none shares with
Hin in His judgment.” (18:26)

O (P (P PO <R
5l U o b 5 5S 0ss s sl

s A A B 15 ol W5
Your gnardian is only Allah, His Apostle, and the
Saithful who maintain the prayer and give the akar
while bowing down. Whoever takes for his gnardians
God, His Apostle and the faithful [should know that]

the confederates of God are indeed the victorions.
(5:55-56)

Wilayah (guardianship) refers to the leadership that
belongs to God, and He gives this to whomsoever He
pleases. It is the special relationship that exists between a
legitimate leader and his followers who altogether form
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an organized and well-structured community with the
same ideals and causes.

Here, walt does not merely mean “friend,” because
anyone can be a friend, and the criteria for friendship is
not specified in the verse. Also, to be mere friends would
not lead to the formation of the confederates of God.
Wilayah refers to the leadership that belongs to God, and
He gives this to whomsoever He pleases. He is pleased
with both the Messenger and with the one who gave
zakat while bowing down in prayer.

God is the true guardian (waf): no one has a wall
other than Him, and no one can interfere in this reign.
Reign, or leadership (hukn) and guardianship (wildyah),
are related to each other: God is the guardian (wal) and
He appoints the guardian (wal); He has the leadership,
(hukm) and he appoints the leader (bakim); He has
kingship (mulk) and He appoints the king (malik).
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Chapter 8

Meeting the Requirements

God does not choose a prophet or imam unless all the
necessary conditions for carrying the divine message are
found in him. His grace requires that He gifts humankind
with guides who preserve the religion and leads religious
and secular affairs of society after the Prophet’s death to
pave the way for human excellence and eternal bliss. If
the imam is to perform his roles, he must hold the merits

of superiority and infallibility to qualify him for the task.

Superiority

The responsibility of leading a society cannot be given to
just anyone. Giving preference to a mediocre person
while a highly qualified individual is present would be
against divine justice. Like the Prophet, the imam
outshines all peoplein every virtue and expertise,

rendering him a unique person is his own age. The imams
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were endowed with a special knowledge from God
through Prophet Muhammad, and are the most perfect
people after him.

Whether it is piety, knowledge, intelligence, wisdom, or
bravery;  management, communication, or law
enforcement, the imam surpasses others in everything,
and this includes holding no physical imperfections. His
courage assists in successfully leading society at war and
peace; his wisdom and consciousness in meeting the
demands of the people’s personal and social lives; and his
comprehensive knowledge of Islamic principles in all its
scope and dimensions in implementing laws and

educating the public.

Infallibility

The Prophet and the twelve Imams were infallible
(ma'siim), or completely immune from committing sins
and mistakes whether it be intentional, unintentional, due
to inattentiveness, or before and after prophethood or
imamate. The Arabic noun “%smab literally means “to
save” or “to protect” In Islamic theology, rather than
referring to protection from physical dangers or diseases,
an infallible is protected from committing sins and
mistakes, rendering him immaculate.

Just as various wrongdoings are easily avoided by
laypeople, such as drinking muddy water, an infallible
holds a profound understanding and knowledge of the

detrimental consequences of every sin, preventing him
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from even thinking of wrongdoing, let alone committing
them.

God does not arbitrarily shield a given group of
people from sinning. He does not guard them without
their free will. The decision to trefrain from sins and
mistakes requires their determination and willpower; they
perform exceptionally with what they are accountable for.
After succeeding in abstention, an infallible relies on
God’s protection. Khaje Nasir al-Din T s1 in his Talkhis
al-Muhassal explains the nature of infallibility as one who
can sin but chooses to refrain from it:

Infallibility is when the servant [of God] can
perform sins but does not wish to do so at all.
And this lack of will [for sins] or the existence
of something that prevents him from it is a
Divine grace. So, he does not disobey God not
because he is unable to do so, but because he
does not will to do so, or because there is
something that overrides his will. Thus,
considering his power and free will it is
possible for him to perform sins, but
considering his lack of will or the existence of
the overriding obstacle, it is impossible.!

1. Tasi, Nasir al-Din, Talkbis al-Muhassal, p. 525. The original text is
as follows:
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Infallibles both (a) have no will to commit sins, and
(b) are protected by God. They performed their best, and
consequently God provided them with extra care. This is
a general law in the universe; whoever desires worldly
gain and works for it will receive support from God and
whoever works for gaining eternal happiness will also

receive God’s support:
R O R | N N S
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To these and to those—to all We extend the bounty of
your Lord, and the bounty of your Lord is not confined.
(17:20)

The prophets and imams did their utmost to please
God and live a virtuous life, and God in turn helped them
immensely throughout their lives.

Receiving revelation and immediate communication
from the unseen (ghayb) is so extraordinarily demanding
an experience that it can only be borne by one possessing
a high spiritual capacity: “Swurely We will make to light upon
you a weighty Word” (73:5). None can achieve this capacity
while being tainted by sin given its harm to the spirit and
to the purity of the soul. Even if committed

unintentionally, the sinner may suffer from its destructive
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consequences, just as drinking alcohol results in
drunkenness and drives one’s spirit away from God. An
infallible must be spiritually prepared to receive God’s
message; he or she cannot be a layperson who committed
sins such as worshiping idols and imbibing in alcohol,
and then unexpectedly becomes a prophet or imam.

A question then arises regarding the difference
between the Prophet and the rest of humankind. If God
protected some laypeople from sin, wouldn’t they also
become prophets? The reality is, God knows in advance
as to whom will be pious enough to qualify for
prophethood or imamate, and thus the Prophet, Lady
Fatimah, and the imams deservedly have been given extra
protection in advance. This is similar to an experienced
teacher who identifies a bright student’s future
beforehand. God gave the prophets extra care and
protection while they were in the wombs of their mothers
because He knows that when they become accountable
for their actions, they will exceed all others in piety. It is
not because of the extra care that they excel; rather,
because they excel God gives them extra care and

protection.2

2. It is believed by many scholars that before we were created in this
world, we existed all in another world called ‘Alam al-Dharr (the
Universe of the Particles). In that universe, we witnessed the
Oneness and Creatorship of God. For this reason, human beings
have an innate knowledge of God. In that universe, the people
displayed differences in their response; i.e. some were hesitant to
believe and others were quick to do so, and as a result they display
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There are several arguments that attest to the
infallibility of the Ahl al-Bayt; the strongest one of them
is the Verse of Purification (Tathir) which states that they
are thoroughly purified by God:
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Indeed God desires to repel all impurity from youn, O
People of the Household, and purify you with a
thorongh purification. (33:33)

The Ahl al-Bayt never at one point committed evil

actions, held false beliefs, made mistakes, or had low

differed ranks of faith in this universe. The following verse is
believed to attest to this:
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And when your Lord brought forth from the children of

Adam, from their backs, their descendants, and made them

bear witness against their own souls: Am I not your Lord?

They said: Yes! we bear witness. Lest you should say on the

day of resurrection: Surely we were heedless of this. (7:172)
This idea is also used to explain why some people receive special
support from God right from the time of their birth or even before.
Of course, 1 personally believe that ‘Alam al-Dharr was not
temporally before this universe; rather, it is a universe before this
universe in order and not in Zme. It does not mean that there was a
time we were present there and then we came here. These are parallel

worlds. ‘Alam al-Dharr came before this current one in order, because
the spiritual world is prior to the physical one.
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moral conduct to be purified afterwards. God created
them infallible by warding off all types of filths from
them, rendering them wholly preserved from the
beginning.

Although there are believers who do not commit
sins and are technically considered in jurisprudence as
“adil’ (just), such as those who qualify for leading the
prayer or passing verdicts, they do not hold the same
status of purification as the Ahl al-Bayt. Regarding the
pious and obedient, God says:
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When those who are Godwary are touched by a
visitation of Satan, they remember [God] and, behold,
they perceive. (7:201)

Those who have fervently followed Satan have
themselves have become satanic or Satan’s allies, and
there are those who have not reached that level of
corruption although they have some of these allies

accompanying them (garin).” The pious, on the other

3. Shaikh Ansari, a great Shi’a scholar and marja’, was an extremely
pious person. When his wife was going to deliver a baby, the ladies
who were available were to help prepare a special meal for her, that
which needed a lot of oil to give strength. Sheikh Ansart did not have
money of his own, although he had the khums money in which he
would spend on his students. He thought, “Since I am the teacher of
all these students, I can take this money and pay for the oil.” When
he took the money and went to buy the oil, he felt regret and
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hand, are visited by Satan and his allies, yet not
accompanied by them, since they do not obey him in
general. Satan’s allies surround them, waiting for
moments when believers become heedless to attack. The
pious quickly become alert and may experience a
momentary darkness when satans approach them.
Because of the believers’ piety, God removes all their
veils, enabling them to see and think cleatly as said in the
above verse. However, the Ahl al-Bayt have perfect piety,
higher than the mere abstention of committing sins or
mistakes applicable to pious people, purified from any
and every unpleasant entity, and are a combination of

excellent noble traits and physical appearance.

Duration of infallibility

returned to leave the money from whence he got it. The next day,
someone went to Sheikh Ansarf and said, “I saw Satan in my dream
with different kinds of rope and chains. I asked the him, ‘What are
these ropes and chains for?” Satan replied, ‘For every person I have a
special rope or chain to catch him and make him follow me. Some
are very strong because these are strong believers, so I need to have a
strong chain or rope to prevent them from escaping. For some we do
not need a strong rope; a thread is enough.” The man asked, “Which
is my rope or chain?’ The Satan replied, “You do not need one. You
already follow me.” Then he saw the strong rope and asked, “What is
the strongest one for? Who is the one who you try to fasten with
this?” He replied, “This is for Sheikh Ansari. I was able to fasten him
”” When he explained this to
Sheikh Ansari, he realized that this was a test, and although he was
legally qualified to take the money, he thought, ‘If I use this money,
are all students able to use this money and buy oil for their wives? If
all students cannot do this then I as a marja’ cannot do this.” And he
returned the money.

once, but he untied himself and escaped.
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There is a consensus among all Muslims that the
prophets were infallible after prophethood for precise
verbal and nonverbal delivery of the divine message. The
differing views concern the period in which they were
infallible.

One distinctive aspect of ShiT thought is the extent
of infallibility; the prophets and imams were infallible in
their personal lives before and after prophethood. Rather
than being mere tutors or propagators, they are
designated to embody a path of perfection and piety in
their sayings and conduct to successfully fulfil the
mission; thus, they were also practical role models to
assist people in achieving their ultimate goal. Because
they performed superbly during the time in which they
were held accountable for their actions, God protected
them during the moments they were not held
accountable—throughout their childhood or before
committing unintentional mistakes.

Before the dawn of Islam, when deceitfulness was
commonplace, Prophet Muhammad was admired for his
noble character, particularly his honesty, which had
gained him the title a/Awin (The Trustworthy). In his
first call to the people after receiving revelation, he asked,
“If I warn you that an army behind this mountain is ready
to kill you, would you believe me?” They replied, “Of
course. We have never known you to tell lies.” He then

warned them about the hereafter; on the rewards for
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those who seek the truth and strive to be moral, and the
punishment for those who do the opposite.*

The great Shi‘a scholar and prolific author ‘Allamah
Hilll in his a/-Bab al-H di ‘Ashr (The Eleventh Gate)
describes the infallibility of the prophets:

Truly, the prophets are infallible from the
beginning of their lives until the end, because
the hearts of the people do not tend to obey
those whom they have witnessed previously
committing different types of minor and major
sins, and despised or unpleasant acts.

In ShiTsm, infallibility extends to Lady Fatimah and
the twelve Imams for reasons clarified in the following

section.

Justifying infallibility

4. Bukhari, Muhammad b. Ismaeil, Sahih al-Bukhari, vol. 7, p. 360, no.
4131. The original text is as follows:
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For a Shi‘a source one may refer to Fayd Kashani, Mulla Mubhsin,
Tafsir al- Saft, vol. 5, p. 389.

5. Hilli, Jamal al-Din Hasan b. Yusuf, a/-Bab al-Hadi ‘Ashr, p. 38. The
original text is as follows:
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It may be difficult to comprehend that there existed
people who were completely infallible, perhaps because
we do not have direct access to one and are waiting in
preparation for the 12" infallible Imam of our time.
However, divinely appointed infallible guides are a
necessary part of God’s plan for creation to support
humankind in accomplishing their role in serving Him.

A fallible person cannot guide society for both
intuitive and logical reasons. People have a natural
inclination towards inner and outer perfection, whether it
be looking at a perfect person, accompanying him or her,
or becoming perfect themselves. Just as we love and
admire impeccable traits, we equally have an aversion to
the opposite. Much of the advertising media and film
industry thrive on this tendency; considerable time and
money is spent on perfecting particular individuals in
hopes to infiltrate specific ideologies. Though much of
the focus is on physical appeal, good-looking actors
holding noble qualities such as selflessness, integrity,
courage, intelligence, and compassion have a two-fold
advantage in gaining admiration.

This was the case of the Infallibles, who not only
displayed noble qualities in its perfection, but they
appealed to the young and elderly with their good looks,
neat appearance, and pleasing fragrance. In other words,
they possessed everything that constitutes a true role
model with the purpose of fulfilling the divine message.

Whether it is before or after prophethood, in his

personal or social life, people cannot accept that a leader
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with sins or imperfections such as unintentional sins,

making mistakes, and being forgetful can be chosen by

God for the following reasons:

1.

It

The Prophet would be deemed untrustworthy and
thus undeserving of having followers. People who
make fewer mistakes or possess more skill may
render themselves as better and more suitable for

leadership.

People would not always be able to distinguish
among intentional and unintentional actions. If
they witness a prophet breaking a law,
disregarding people’s rights, or ignoring a
religious duty, they may doubt as to whether he is
mindful of his actions or fully convinced of his

mission.

His flaws may be used for laypeople to justify

their own faults.

The prophets’ enemies, notorious for searching
for minor excuses to either disbelieve in the
message or to sway others away from it, would

use the prophets’ shortcomings against him.

was a result of Prophet Muhammad’s

trustworthiness and noble qualities before his mission in

both his personal and social life that the people trusted

his call to Islam. By protecting the prophets and imams
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against sins and mistakes, God helps humanity in their
pursuit of happiness in both worlds.

Sheikh Muhammad Rida Muzaffar, author of _Agaid
al-Imamiyyah (The Faith of Shi‘a Islam), describes his

reasons as to why a prophet must be infallible:

The reason for the infallibility of a prophet is
that if he commits a sin or mistake, we are to
choose between two alternatives: either we
obey his sins and mistakes, and eventually do
wrong, or we must not obey his sins and
mistakes, which too is wrong, because this is
contrary to the concept of prophethood where
obedience is necessary. Moreovet, if everything
he says or does has the possibility of being
either right or wrong, then it is impossible for
us to follow him. The result is that the benefit
of his mission will be lost. It becomes
unnecessary, and the Prophet would be
categorized among the laypeople whose acts
and speech do not have the excellent worth
that we seek, resulting in no obedience and his
actions will be unreliable. The same reason is
given for the infallibility of the imams, because
we believe that the imam is appointed by Allah
as the Prophet's representative (kbafifah) to
guide humankind.®

6. Muzaffar, Muhammad Rida, Agaid al-Imamiyyah, (The Faith of Shi‘a
Islam), Chapter of Prophethood: Our Belief about Infallibility of
Prophets, p. 54. The English translation is from The Beliefs of Shi‘a
Isiam published by Ansariyan Publications. The original text is as
follows:
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Thus, a) if we disobey the prophet, there is no use in
sending him by God, b) if we obey him while he commits
sins and mistakes, we will be misled, and c) if we want to
select him, we can’t, since that would assume we are more

qualified than him.’
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7. In 2003, we had a discussion during the first Catholic-Shi‘a
Dialogue in the UK with several Christian friends about Prophet
Abraham. We shared our views, which included both similarities and
differences. One difference was our belief in Prophet Abraham’s
infallibility. Some opposed and argued that the prophets were not
petfect; that their fallibility was better for them because people could
better relate to a prophet who had shortcomings and occasional sins
rather than follow perfect beings. I argued that, as mentioned above,
if a prophet is not petfect, he cannot receive revelation. Moreover,
the argument includes a practical problem: Whenever we have our
own opinion about something and we are not happy with the
position taken by a given prophet, we may think that indeed this was
one of the areas that the prophet made a mistake and I can better
understand. For example, if a prophet fought against oppression and
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God’s plan for creation necessitates divinely
appointed qualified leaders to support humankind in
accomplishing their role of servitude towards Him.
According to Shi‘ theologians, the quality of infallibility
must also exist in the imams because they are to continue
the role of the Prophet in teaching Islam. If they fail to
accurately present it, they would not be fully trusted, and

the benefit of having an imam will be lost.

you are a pacifist, you may judge the prophet’s position as a
shortcoming and choose what suits you or what you deem noble.
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Chapter 9

Imam Ali’s Successorship 1n

the Qur’an

Ali, the son of AbT Talib, the cousin and son-in-law of
Prophet Muhammad, was the first divinely-appointed
Imam. He was the only one to have been gifted the rare
opportunity of being under the care of—and educated
by—the Prophet from a young age and the first to accept
Islam. In wundertaking the most arduous tasks in
sacrificing himself for the Prophet and bringing victory to
the Muslims during the major battles of Islam, his
courage earned him the title “Lion of God.” During the
time the Muhajirin and Ansar' were commanded to live
as brothers, the Prophet selected Ali as his brother. What

1. The Muhajirin are the Muslims who emigrated from Mecca to
Medina; they were compelled to leave their homes and wealth. The
Ansar are the Muslims of Medina who gave support to the Muhajirin
brethren in their own homes and comforted them with their wealth.
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is more, the Prophet married Ali to his only daughter,
Lady Fatimah.

In the previous chapters, the point was made that
leadership occurs through divine appointment. In this
chapter, we will refer to the Qur’anic verses that indicate
imamate, or the successorship of Imam Ali. In the next
chapter, we will refer to various authentic hadiths that
introduce Imam Ali as the divinely appointed successor

to Prophet Muhammad.

1. Giving charity while bowing in
prayer
ot cal 150l 5 L0 A S W)
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Your guardian is only God, His Apostle, and the

Saithful who maintain the prayer and give the akar
while bowing down. (5:55)

According to both Sunni and Shia Muslims, Imam
Ali was the only person who paid charity (zakaf) while
bowing in prayer. In one narration, Abt Dharr al-Ghifari,
a close companion to the Prophet, describes the scene:

One day, I was praying with the Prophet in the
mosque when a beggar walked in pleading for
help, yet no one responded. He then raised his
hands towards the heavens and said, “O God!
Be a witness that I came to the Prophet’s
mosque and no one gave me anything.” In the
meantime, Imam Ali was bowing (ki)
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during his prayer, and upon hearing this, he
held out his little finger with a ring on it
towards the beggar, who came forward and
took the ring.

This incident occurred in the Prophet’s presence,
and he then raised his face towards heaven and prayed:

O Lord! My brother Musa begged You to open
his breast and to make his work easy for him,
to loosen the knot of his tongue so that people
might understand him, and to appoint from
among his relations his brother, as his vizier,
and to strengthen his back with Harun and to
make Harun his partner in his work (20:25-306).
O God! You said to Musa, “We will strengthen
your arm with your brother. No one will now bave
access to either of you!” (28:35). O God! I am
Muhammad and You have given me
distinction. Open my breast for me, make my
work easy for me, and from my family appoint
my brother Ali as my vizier. And strengthen
my back with him.

The Prophet had not yet finished his prayers when
Angel Gabriel revealed the above-quoted verse about

Imam Ali giving gakat (5:55).”

2. Tha‘labi, Abu Ishaq Ahmad b. Ibrahim, a/-Kashf wa al-Bayan ‘an
Tafsir al-Qur'an, vol. 4, p. 80-81. Full text of hadith in Arabic is as
follows:
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The debate lies in the idea that perhaps believers in
verse 5:55 refers to all believers. However, this cannot be
accepted, because there is no general recommendation
that asks people to give charity when they are bowing in
prayer. This verse can only refer to that event where God
identified a trait that was exclusive to Imam Al
Additionally, the term “believers” may not always refer to

all believers. For example, take this verse:
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Do you suppose that you will be let off while God has
not yet ascertained those of you who wage jihad and
those who do not take, besides God and His Apostle

and the believers, anyone as [their] confidant? God is
well aware of what you do. (9:10)

God wants to make it known to the people as to
who is prepared to do jihad (mujabid) and by no means
develop a personal relationship with someone other than
Him, the Prophet, and the believers (wzu miniin). Who are
these “believers’? Far from referring to all believers, this
verse suggests that even during the life of the Prophet,
Muslims were asked to refer to God, then the Prophet,
and then a select group of people who are full-fledged
believers, par excellence—not a mu'min in the general
sense. Thus, “mu’minin” here signifies all members of the
Ahl al-Bayt, which includes Imam Ali. Additionally, this
confirms that the #/ul amr, “those vested with authority,” were

present during the Prophet’s time.

2. The witness after the Prophet

At least two verses—11:17 and 13:43—=clearly indicate that
Imam Ali was the witness after the Prophet. Before
delving into the verses, the concept of “witness” and

their roles will be expounded at greater length.
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The concept of witness

In the Qur’an, the most outstanding groups of people are
those upon whom God has bestowed His blessings, and
every Muslim at least ten times a day when reading the
Chapter Fatibah (The Opening) in his prayers asks God
to guide him towards their path—the Right Path:
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Guide us on the straight path, the path of those whom
You have blessed. (1:5-0)

These groups are four:
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Whoever obeys Allah and the Apostle —they are
with those whom Allah has blessed, including the
prophets and the truthful, the martyrs and the
righteous, and excellent companions are they!
(4:69)

The witnesses come in rank corresponding to the
prophets and the most truthful. Indeed, many witnesses
were prophets and all witnesses were undoubtedly

truthful. Several verses in the Qur’an refer to them:
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One Day We shall raise from all Peoples a

Witness: then  will no  excuse be  accepted  from
Unbelievers, nor will they receive any favours. (16:84)
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One day We shall raise from all Peoples a witness
against them, from amongst themselves: and We shall
bring you as a witness against these (your people): and
We bhave sent down to you the Book explaining all

things, a Guide, a Merey, and Glad Tidings to
Muslims. (16:89)
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So how shall it be, when We bring from every nation a
witness and We bring you as a witness to thenrt (4:41)

On the Day of Judgement, when all nations will be
brought before God, a witness will come from each
nation; there is no nation without a witness over them
who draw attention to the right way and will testify the
divine message to have been cleatly conveyed to all
peoples, in addition to the divine signs witnessed in

nature. Every generation will be made to answer in front
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of the witness appointed to them, which God will call to
witness over them: how did they believe and behave? Did
they accept or reject the messenger of Godr Were they
true believers, hypocrites, or disbelievers? There will be
no room for any excuses. The witness will answer for
every single member of that nation. To qualify as a
witness, he or she must have divine knowledge and lived
alongside members of their society.

The Qur’an states that a witness must be a person
from amongst the people themselves. Prophet
Muhammad will witness against the people of his time,
for both believers and disbelievers alike.

The roles of a witness

o They are God’s hujah. Although bujah is often
translated as a “proof” or “argument,” it technically
refers to something or someone that helps one
understand the will of God. A hujjah can be used to
defend one’s position if they have acted upon it. On
the Day of Judgment, both God and His servants
refer to the hujjah He provided us with.

The main bujah are our intellect (‘ag)) and the
prophets who received the divine message for
humankind through revelation. Since there must be a
bujjah in each age, the imams are bujjah after Prophet
Muhammad. The witnesses are all Jwjah. By
considering their words and actions, you have a good
hujjah to justify your conduct. For example, God

says:
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The day He will call ont to them and say, “Where are
My partners that you used to claim?” We shall draw
Srom every nation a witness and say, “Bring your
proof-” Then they will know that all reality belongs to

God and what they used to fabricate will forsake them.
(28:74-75)

When God asks the people about what they did and
failed to do, He chooses one of them as a witness and
asks him to give an account of a) what they were expected
to believe and practice, and b) what they actnally believed
and practiced. In this way, the faults of the wrongdoers
and those who have gone astray will be exposed. Thus,
the role of a witness is that he serves as a standard in this
world and hereafter.
o They confirm those who lie against God. On the Day of
Judgment, the witnesses will confirm those who
denied the signs of God and attributed lies to Him:
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Who doth more wrong than those who invent a lie
against God. They will be turned back to the presence
of their Lord, and the witnesses will say, These are the
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ones who lied against their Lord! Behold! the Curse of
God is on those who do wrong! (11:18)

o They protect the Divine Books.
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We sent down the Torah containing gnidance and light.
The prophets, who had submitted, judged by it for the
Jews, and so did the rabbis and the scribes, as they were
charged to preserve the Book of God and were witnesses
to it. So do not fear the people, but fear Me, and do not
sell My signs for a paltry gain. Those who do not judge

by what God has sent down—it is they who are the
Saithless. (5:44)

The prophets who submitted themselves to God
ruled or judged the Jews according to the Torah.
Afterwards, God speaks of the people who were given
the task of preserving the Torah—“as they were charged to
preserve the Book of God and were witnesses to it.” These people
were witnesses upon the Torah: if the Torah was
distorted, they will testify on the Day of Judgment as to
whether they dutifully maintained the book, or
deliberately destroyed it.
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Note that some non-Shi‘a scholars assert that the
Prophet was the witness of the people of his time and all
the future generations until end of this world.” However,
it can be understood from the Qur’an itself that a witness,
in this particular sense, must live amongst the people
whom he will witness against. When God asks Prophet
Jesus whether he told the people to take him and his

mother for gods besides Him, his answer will be:
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I did not say 1o them [anything] except what You had
commanded me [to say] “Worship God, my Lord and
your Lord.” And I was a witness to them so long as 1
was among them. But when You had taken me away.
You Yourself were watchful over them, and You are

witness to all things. (5:117)

Although Jesus did not die, his position as a witness
continued only as long as he lived among the people and
ended when God raised him and took him away. Thus,
there is no way to hold that the Prophet was a witness in
this sense for the period after his demise. There must

have been a witness after him, and that witness must be

3. Zamakhshart, Mahmud, a/-Kashshaf, vol. 1, p. 199 & 512; vol. 2, p.
628; vol. 3, p. 429
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followed by another; and this will continue until end of
this world.

At least two verses, 11:17 and 13:43, indicate that
Imam Ali was the witness after the Prophet. In what
follows, these verses will be examined.

a) A witness from the Prophet (minhu)
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Is be who stands on a manifest proof from his Lord,
and followed by a witness from bimselfe And before
him there was the Book of Moses, a guide and mercy.
It is they who bhave faith in it, and whoever defies hinm
[from among the factions, the Fire is their tryst. So do
not be in doubt about it; it is the truth from your Lord,
but most people do not have faith. (11:17)

The sentence “Is he who stands on a manifest proof from
his Lord” cleatly refers to the Prophet since it is he alone
who possesses a manifest proof from His Lord. The line
“and followed by a witness from himself’ must then refer to
someone who is a witness from the Prophet, although he

is not the Prophet himself given the word “minhu” (from
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himselp).* Indeed, he comes after (yatit) the Prophet. This
person is none other than Imam Ali.

In the following, the Event of Mubahalah and the
revelation of the Chapter a/-Tawbah are explained to verify
that the caliphs were not regarded as from the Prophet
(minbu) apart from Imam Ali. Thus, when God says, “a
witness from himself follows hins” in verse 11:17, this can only

refer to Imam Ali.
The Event of Mubahalabh

The Event of Mubahalah occurred when a group of
Christian representatives from Najran met with Prophet
Muhammad on the 10th year of Hijrah. When the people
of Najran deified Jesus and rejected the three Qur’anic
verses about him, the Prophet called for a Mubahalah—a
meeting in which both sides gather their men, women,
and children to pray to God and invoke a curse on those

who lie:
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Should anyone argue with you concerning him, after the
knowledge that has come to you, say, “Come! Let us

4. The word minbu (from himi) has also been used in the Prophet’s
hadith regarding Imam Husayn: “Husayn is from me and I am from
Husayn.” Ibn Hanbal, Abu Abdillah, Musnad al-Imam Ahmad ibn
Hanbal, vol. 29, p. 103. no. 17561
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call our sons and your sons, our women and your
women, ourselves and yourselves, then let us pray
earnestly and call down God'’s curse upon the liars.”

(3:61)

The next day, the Prophet took Imam Hasan and
Husayn as “owr sons,” Lady Fatima as “owr women,” and
Imam Ali as “ourselves.”” Imam Ali clearly does not fit into
the category of “our sons” and “our women” which
means he must have been from “ourselves,” an expression
that sums up the level of his nearness to the Prophet.
Furthermore, no one can claim to be closer to the
Prophet than Imam Ali, and he was the sole person
qualified enough to represent the Prophet. Sunni scholars
likewise agree that those whom the Prophet summoned

are none other than Ali, Fatimah, Hasan, and Husayn.’

5. al-Mizan fi Tafsir al-Qur'an, vol. 3, p. 223:
B Joes ol ol ol 5 &l ) sl 5 o il g1 5
(8) bt 5 Tabs 5 e V) ane aomy o) 5 Aaliall 2 ()
For Sunni sources one may refer to, for example, Abu al-Husayn
‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Muslin, The Book of
Metrits of Sahabah, “The Merits of Imam Ali,” vol. 4, p. 1871:
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Clb W Wi s s bl B g el B
.<<¢GJ Nih
Tirmidhi, Muhammad b. Isa, Sunan al-Tirmidhi, The Book of Merits,
“The Merits of Imam Ali,” vol. 5, p. 456, no. 3724; Tha‘labi, Aba

Ishaq Ahmad b. Ibrahim, a/-Kashf wa al-Bayan ‘an Tafsir al-Qur'an, vol.
3, p. 85; Razi, Fakhr al-Din, Mafatih al-Ghayb, vol. 8, p. 247.
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The declaration of Chapter al-Tawbah

The Prophet was ordered to reveal the first verses of
Surah  a/-Tawbah (Repentance) in condemnation to the
unbelievers and polytheists in Mecca during the annual
Hajj. This involved prohibiting them from entering
Masjid al-Haram® and asserting that a person cannot enter
heaven without being a believer. Additionally, those who
entered were no longer permitted to circumambulate the
Ka‘ba unclothed as this was one of their previous
customs.

The Prophet first asked Abu Bakr to deliver it to the
people of Mecca. When Abu Bakr set out, he left for a
short time until the Prophet instructed Imam Ali to
contact Abu Bakt to ask him to return, and Imam Ali
would deliver the message himself. The difficulty of being
asked to turn back brought Abu Bakr to tears as he
supposed that perhaps God revealed something against
him personally and thus ordered the Prophet to send him
back. The Prophet informed him that there was nothing
about him personally, telling him that it was due to a
special command of God through Angel Gabriel that no
one should perform this duty except him or a man from

hinz:
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6. The Grand Mosque that surrounds the Ka‘ba in Mecca
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No one can communicate this except by you
- 7
or a man who is from you.

Once again, Imam Ali was chosen as the Prophet’s

partner to replace him in undertaking the mission given

7. Ibn Hanbal, Abu Abdillah, Musnad al-Inam Ahmad ibn Hanbal, vol.
2, Musnad Ali b. Abi Talib, p. 427, no. 1297 and vol. 1, Musnad Abi
Bakr al-Siddiq, p. 183:
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This event also is mentioned as a part/ of another hadith with

different chain of narrators in the same book vol. 5, p. 178-179, no.
3061:

e A 55l [ A oy ) S U] D e
A Uy G 0 Y1 el 06 A sl s e
DAy 6" SN G b ) WS ke 1 UG, 16"
M6 LR G s ST G e D6 T G e
U e g e BTG A8 6 MY L g
ST e UG 06 s G s i WSO

A G s T M 0 s G

See also Suyuti, Jalal al-Din, a/-Durr al-Manthair fi Tafsir al-Ma'thir, vol.
3, p. 209; Zamakhshari, Mahmud, a/~Kashshaf, vol. 2, p. 243.
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his divine knowledge and immaculate conduct. And yet
again, this event displayed God as the sole decision-

maker of whom can perform this prophetic task.

b) A witness who had knowledge of the Book
The following verse also confirms Imam Ali as a witness

after Prophet Muhammad:
5 o g Al 8 L T8 U5
sl s s WS

The Unbelievers say: “No messenger art thou” Say:
“Enough for a witness between me and you is God,
and such as have knowledge of the Book.” (13:43)

In addition to God, there is a witness, between
Prophet Muhammad and the wunbelievers, who is
introduced as the one who had knowledge of the Book.
There is a great difference between having knowledge of
the Book (#mul-kitab) and having some knowledge of the
Book  (%mun  minal-kitab). According to the Qur’an,
having some knowledge of the Book enabled Asif ibn
Barkhiya to bring the throne of the Queen of Saba’ to
Prophet Solomon in a twinkling of an eye:
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The one who had some knowledge of the Book said, “1
will bring it to you in the twinkling of an eye.” So
when he saw it set near him, be said, “This is by the
grace of my Lord, to test me if I will give thanks or be
ungrateful.” And whoever gives thanks, gives thanks
only for his own sake. And whoever is ungrateful
[should know that] my Lord is indeed all-sufficient,
all-generous. (27:40)

If this is what some knowledge of the Book can do,
one can only imagine the ability of a person who has
complete knowledge of the Book. Who had knowledge of
the Book other than God and the Prophet and was
therefore qualified to be a witness between the Prophet
and the people of his time?

Apart from the Prophet, Imam Ali undoubtedly
surpassed everyone in his wisdom, knowledge, and
intelligence. The Prophet said:

The most knowledgeable person in my nation
after me is AlL.°

He laid emphasis on heeding to Imam Ali given his
sophistication and intellect. The Prophet also said:

I am the City of Knowledge and Ali is its gate.
Whoever wants to enter this city must first
pass through its gate.”

8. Hindi, ‘Ala al-Din Ali al-Muttaqi, Kang al- Ummal fi Sunan al-Aqwal
wa al-Afal, vol. 11, p. 614, no. 32977. The original text is as follows:

A o e som o el plel
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Indeed, Imam Ali is a role model for those who have
an ardent desire to live and die like the Prophet, and

eventually dwell in Paradise."

9. Tabarani, Abu al-Qasim Sulayman b. Ahmad, a/-Mujam al-Kabir,
vol. 11, pp. 65-66, no. 11061; Hindi, ‘Ala al-Din Ali al-Muttaqf,
Kanz al-Ummal fi Sunan al-Aqwal wa al-Afal, vol. 11, p. 614, no.
32979; Nayshaburi, Abu Abdillah al-Hakim, a/Mustadrak ‘ala al-
Sahihayn, Kitab Ma‘tifah al-Sahabah, vol. 3, p. 137, no. 4637. The
original text is as follows:

U U8 5] e Ll e 5 el e U
Ahmad ibn Hanbal in his book, Fada’il al- Sahabah, vol. 2, p. 634, no.
1081:
U F e Sl s
10. Ibn ‘Asakir, Ali b. al-Hasan, Tarikh-u Madinat-i Dimashq, vol. 42, p.
240, no. 8751; al-Isfahani Abu Na‘im, Hilyah al-Awliya, vol. 1, p. 86,

Lo o L oSy (Sloo Ssmy (Sl b ol oy o
S o g Jal s ads Jlads sam on We Il )
Sl b8 ey (oo 18005 (b oo sls e gl

las B U Ao g bl el e gl
Whoever becomes glad and happy with a life like
my life and with a death like my death and with
dwelling in the everlasting paradise of my Lord,
must have wilayah (guardianship) of Ali and
wilayah of those who have his wilayah, and
follows my household after me, because they are
my progeny, they have been created from my
clay, and they have been given my knowledge
and understanding. Grievous is the one from my
nation who denies their merits, and cut the
relation between me and them. May God not
grant them my intercession.
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Another version of this hadith can be found in al-Tabarani, Abu al-
Qasim Sulayman b. Ahmad, a~Mujam al-Kabir, vol. 5, p. 194, no.
5067:
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al-Hindi, ‘Ala al-Din Ali al-Muttaqt, Kanzg al-Ummial fi Sunan al-Aqwal
wa al-Afdl, vol. 11, p. 611, no. 32959:
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Ibid,, vol. 11, p. 611, no. 32960:
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Al-‘Asqalani, Abu al-Fadl Ahmad b. Ali, a/lsabah fi Tamyiz al-
Sahabah, vol. 2, p. 485, no. 2872:
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It should be noted that unfortunately some Sunni writers have tried
to question the authenticity of the last version of this hadith. For
example, Ibn Hajar in his atIsabal vol. 2, p. 485, questions the chain
of narration for this hadith because of the weakness of Yahya ibn
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Given his knowledge and perceptiveness, Imam Ali
upholds the mission of protecting the Book. Moreover,
his governance is precisely based on the Qur’an,
rendering him the only person to be taken as a standard
in understanding Islam and its guidelines, upholding the
actual task of protecting the Book, and judging and ruling
according to the Book after the Prophet.

3. The Verse of Propagation (Tabligh)

W ol o) 5 S5 o L U1 G ULA 0 L
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O Messenger! prociaim the (message) which has been
sent to you from Your Lord. If you do not, yon wonld
not have proclaimed and fulfilled His mission. And

Allah will protect you from the people. For Allah does
not guide the faithless lot. (5:67)

According to Shia and some Sunni'' sources, this
verse was revealed on the 18th of Dhil Hijjah at Ghadir

Ya‘la, while both Muslim and Bukhari have trusted him and narrated
hadiths from him. People like Dhahabi have also taken his
trustworthiness out of question.

11. Suyati, Jalal al-Din, a/-Durr al-Manthir fi Tafsir al-Ma'thar, vol. 2, p.
298; al-Managib, p. 7; Ibn ‘Asakir, Abu al-Qasim Ali b. al-Hasan,
Tarikh-u Madinat-i Dimashg, vol. 42, p. 237; Tha'labi, Abu Ishaq
Ahmad b. Ibrahim, a/-Kashf wa al-Bayan ‘an Tafsir al-Qur'an, vol. 4, p.
92
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Khumm,'"? when the Prophet Muhammad returned from
his final hajj pilgrimage with roughly 114,000 of his
companions. Interestingly, the verse and hadiths hint that
the Prophet was reluctant to make the announcement
because he knew that if he declared Ali as the Imam in
this public gathering, many would resist. For this reason,
God speaks to him strongly—that if he does not
proclaim this to the people, he would not have

accomplished his duty.
Hadith of Ghadir Khumm

Hadith of Ghadir has been mentioned in numerous Shi‘a
and Sunni sources through various chains of narrators.
According to al-TabartT who quotes from the well-known
companion of Prophet Muhammad, Zaid ibn Arqam, and
including other sources, the event occurred as follows:
When the Prophet reached Ghadir Khumm, he stopped
there during midday while the winds were scorching hot.
He asked those traveling with him to stop, and the ones
who had already passed that point to return. They also
waited until those still behind reached them, and then
together prepared for prayer. Afterwards, the Prophet
delivered a sermon, in which he said:

God has revealed to me: “O Messenger! Proclaim
the (message) which has been sent to you from Your
Lord. If you do not, you would not have prociaimed
and fulfilled His mission. And Allah will protect you

12. Located near the city of al-Juhfah, in present day Saudi Arabia
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from the people. For Allah does not guide the faithless
lot” (5:67).

The Prophet then said, “Gabriel has brought me a
command from my Lord to stop here and announce to all
people, black or white, that Ali, the son of AbI Talib, is
my son, my wasly, my successor, and my caliph and Imam
after me.”

Then Zaid ibn Argam said:

The Prophet continued, “God appointed Al as
your master and Imam and made obedience to
Ali compulsory for all people. All people must
obey Ali. Thus, whatever he commands must
be performed and whatever he says must be
accepted. Whoever disobeys him is cursed.
And God’s mercy is upon the one who accepts
him and confirms what he says. Listen to him
and obey him. Surely God is your master, and
Ali is your Imam. The imams of my offspring
will be through Ali and his children up until
the Day of Resurrection.”

Afterwards, the Prophet raised Imam Ali’s hand so
that the Imam was visible to all those who stood there,
and said, “Oh people! This is my brother, my successor,
the one who has grasped my knowledge. He is like a
container for my knowledge, and he is my successor for

. . 13
those who believe in me.”

13. AlWilayah by Tabari, cited in, Amini Najafi, ‘Abd al-Husayn
Ahmad, al-Ghadir fi al-Kitab wa al-Sunnabh wa al-Adab, vol. 1, p. 424-
425. The original text is as follows:
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For more Sunni sources one may refer to Ibn Hanbal, Abu Abdillah,
Musnad al-Imam Ahmad ibn Hanbal, vol. 32, p. 73-74, no. 19325:
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Nayshaburi, Abu Abdillah al-Hakim, a/-Mustadrak ‘ala al- Sahihayn,
vol. 3, p. 118, no. 4576:
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Tha‘labl, another Sunni scholar, narrates a hadith
regarding the context of the first two verses of the
Chapter Maarij (The Ascension):
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Haythami, Ali b. Abu Bakr, Majma* a/—Zz;u/a”z'd wa Manba* al-Fawa’id,
vol. 9, p. 104, no. 14611:
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Nisa’, Ahmad b. Shu‘ayb, Khasa’ss, p. 96, no. 79:
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An asker asked for a punishment bound to befall
which none can avert from the faithless. (710:1-2)

This verse was revealed after the Prophet gathered
the people on the Day of Ghadir and told them to
believe in the imamate of Ali and pay allegiance to him.
Al-Harth, son of Nu‘man, heard of Imam Ali’s
appointment; he approached the Prophet on his camel,
came down, and asked:

Oh Prophet, you asked us to declare that there
is no God but God and that you are His
Prophet, to say our prayers five times a day, to
pay zukat, to fast during the Month of
Ramadhan, and to perform the Hajj
pilgrimage. And we accepted to perform these
duties. However, you are still not satisfied with
this until you raised your cousin’s hand and
asked us to believe in him and you said,
“Whomever I am his leader, Ali is also his
leader.” Is this information from you ot
God?"*

The Prophet replied, “By God who has no partner,
there is no God but Him, verily this is from God.” Al-
Harth then turned back, remounted his camel, and said,
“My Lord, if what Prophet Muhammad says is true, rain

down upon us stones from the sky, or bring us a painful

14 . Bearing in mind the supposition was that Imam Ali’s
appointment was the Prophet’s personal plea.
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punishment.” On his way back, a stone came from the
heavens, hit his head, and he was eventually killed.
Afterwards, the first two verses of the Chapter Ma'aryj
were revealed on account of, al-Harth, the disbeliever,
who asked for the punishment.”

The part of the verse “and God will protect you from the
people” (5:67) was said due to the Prophet’s apprehension

15. Tha‘labi, Abu Ishaq Ahmad b. Ibrahim, a/Kashf wa al-Bayin ‘an
Tafsir al-Qur’an, vol. 10, p. 35. Full text in Arabic is as follows:
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over those who may rise against Islam and consequently
end it completely. There were people who did not want
Ali to be the Imam and were counting the days the
Prophet would die as they wanted to seize the power.
And thus, God reassures the Prophet of His protection;
there is no other reason why He would do so if rejection
of Ali’s imamate was unlikely. As seen in the above
anecdote, al-Harth was prepared to die rather than
believe in Ali as the successor.

After God’s command, the Prophet made the
announcement, and the people, including the first and
second caliph, paid allegiance to Ali and congratulated
him. The second caliph even said, “Well done, O Ali.
You have become my master and the master of all the

. 1
believers, male and female.”"®

16. Amini Najafi, ‘Abd al-Husayn Ahmad, a/-Ghadir fi al-Kitab wa al-
Sunnabh wa al-Adab, vol. 1, p. 35.The original text is as follows:
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The controversy that surrounds this hadith is not in

its authenticity or in the narration of the event, but rather
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For Sunni sources see Ibn Hanbal, Abu Abdillah, Musnad al-Inam
Ahmad ibn Hanbal, vol. 30, p. 430, no. 18479:
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Ibn ‘Asakir, Abu al-Qasim Ali b. al-Hasan, Tarikh-n Madinat-i
Dimashq, vol. 42, p. 222:
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in how people choose to interpret the word mawla as
either “master” or “friend.” Our Sunni brothers prefer
the latter.

Even if we were to assume that by mawla, he meant
“friend”, the very fact that the Prophet asked thousands
of Muslims to gather together in the heat of the midday
desert sun only to proclaim that Ali is his friend should

be sufficient to tell us that we must follow him.
4. The Verse of Perfecting the Religion

Nonetheless, after they paid allegiance, God revealed the

following verse:
Al G sl G G s el
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You are prohibited carrion, blood, the flesh of swine,
and what bas been offered to other than Allah, and the
animal strangled or beaten to death, and that which
dies by falling or is gored to death, and that which is
mangled by a beast of prey —barring that which you
may purify — and what is sacrificed on stone altars [to
idols], and that you should divide by raffling with

arrows. All that is transgression.
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Today the faithless bave despaired of your religion. So
do not fear them, but fear Me. Today I have perfected
your religion for you, and I have completed My blessing
upon you, and 1 have approved Islam as your
religion. But should anyone be compelled by hunger,
without inclining to sin, then Allah is indeed all-
Sorgiving,  all-merciful.  Today the faithless  have
despaired of your religion. So do not fear them, but fear
Me. Today I have perfected your religion for you, and 1
have completed My blessing upon you, and 1 have
approved Islam as your religion. But should anyone be
compelled by hunger, without inclining to sin, then God
is indeed all-forgiving, all-merciful. (5:3)

The beginning of this verse points toward the
prohibited foods. Afterwards, God describes the
important event, and then He continues describing the
prohibited foods. The verse ends with telling people that
if they have nothing to eat except some prohibited (non-
halal) meat, then it is permissible to eat it when their own
lives are in danger.

In the middle of the above verse, God opens the
brackets and says, “Today I have completed My blessing upon
you, and 1 have approved Islam as your religion” and then
continues with mentioning prohibited foods. A similar
style is seen in the Verse of Purification where the line

about the Ahl al-Bayt does not seem to match the context
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as it is buried within the verse."” Perhaps this due to the
possibility of the enemies distorting the Qur’an because
of the open declaration of Imam Ali’s appointment.
Indeed, recording and preserving hadiths were later
banned during the companion’s caliphate as many of the
hadiths honoured Imam Ali and the Ahl al-Bayt.
Moreover, another reason may be that placing the
sentences out of context in the verse is to test the
believers.

The verse “Today the faithless have despaired of
your religion... Today I have perfected your religion for
you...and I have approved Islam as your religion,” (5:3)
refers to the completion and perfection of the religion
since the Day of Ghadir; its strength is undeniable,
rendering Islam indestructible. Though a corrupt action
from a Muslim can no doubt harm Islam, it can never be
uprooted.

Moving on, the phrase “fear m¢” reminds people to
observe their actions and their God-given blessings, and
then fear that perchance any wrongdoing may result in
the same blessings being taken away. It essentially means
“fear yourselves”, that is, if people do something wrong,
they will suffer the consequences of their own actions.

Consider the verses that imply the same idea:

17. “Stay in_your houses and do not display your finery with the display of the
Sormer [days of] ignorance. Maintain the prayer and pay the zakat, and obey
Allah and His Apostle. Indeed Allah desires to repel all impurity from you, O
People of the Household, and purify you with a thorough purification.” (33:33)
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Indeed God does not change a people’s lot, unless they
change what is in their sounls. (13:11)
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That is becanse God never changes a blessing that He
has bestowed on a people unless they change what is in
their own souls, and God is all-hearing, all-knowing.
(8:53)

God will not strip away His blessings unless a person
has changed for the worse; likewise, if God gives the
blessing of Islam, or imamate, He will not seize it unless
the people commit immoral actions.

Reflecting on the history of Islam and Muslims, we
realize the damage done to Islam by some Muslims. On
the other hand, the truth is that the enemies of Islam
never managed to refute or defeat it. All that they did
essentially strengthened Islam. Verse 5:3 indicates that
without imamate, Islam cannot be firm, because it was
only after imamate was declared publicly that God said,
“Today the faithless have despaired of your religion.” Even
though the Prophet had mentioned Imam Ali’s
successorship several times before the Day of Ghadir, the
significance of this event still verified his leadership. And

afterwards, those who counted the days to defeat Islam
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lost hope as they now knew Islam would not terminate
with the death of the Prophet. There would surely exist
someone who would protect Islam afterwards.

Up until that day, Islam was neither perfected nor
sufficient. Islam before imamate did not entirely please
God just yet; it was on the Day of Ghadir—when Islam
was perfected—that God was pleased with it.

Why doesn’t God say, “Today I have completed your
religion” instead of “perfected your religion”? In Arabic, we
have the terms “complete” (tamam) and “perfect”
(kamal). Something incomplete means there are necessary
parts missing from it. A house with all the required
facilities, such as walls, doors, and windows that is does
not include the final touches can be complete, but not
perfect; on the other hand, an imperfect home may have
all the necessary parts, although an additional feature is
needed in order to make it useful. Imamate is one of
God’s blessings that perfects Islam’s list of requirements.
Imamate is the spirit of Islam: without it, Islam is like a
body with all the organs, but lacks a life-force since it has
no soul.

Verse 5:3 indicates that imamate must have occurred
at the end of the Prophet’s life, and it must be related to a
great turn in history; hence, its deliverance is of utmost
importance. They believe that the verse of Propagation

was revealed on the same day—the Day of Ghadir—
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although some of our Sunni brothers believe it to have
been revealed on the day of ‘Arafah.”®

Thus, God told the Prophet to “proclaim that which has
been sent down to yon.” When the Prophet asked the people
to pledge allegiance, and God said, “Today I have perfected
your religion for you,” he implied that all the details of Islam
had been explained while only one final aspect was
missing, rendering Islam imperfect until the revelation of
this verse. Its revelation must have occurred after
everything was explained to the people except for one
principle, which stands equal to all else, and that can only

be imamate.
Imamate: Completion of the mission (risalah)

The Prophet did his utmost to present the message of
God to the people. The risalah includes delivering all that
was revealed in the Qur’an, as well as the hardships the
Prophet underwent to guide the Muslims. Upon reading
the verse, “Say, 1 do not ask you any reward for it except love of

18. Bukharl, Muhammad b. Ismaeil, Sahih al-Bukhari, vol. 1, p. 44.
The original text is as follows:
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[my] relatives” (42:23) we want to repay the Prophet, or
give him a reward (#77). He says he does not ask for
reward, but if we want to gain proximity to God, if we
really want to give Him something, we must love His Ahl
al-Bayt. This is the right path.

If love for the Ahl al-Bayt can be accepted as a
reward, then it must be proportionate to the risa/ah. It is a
profound idea to say that imamate weighs the same as
risalah. Love on its own is not enough; imamate is equal
to risalah because it is how one ensures that the risalah is
not lost. And as the Prophet was a “path” (sabil),” an
imam is also inherently a sabil. For this reason, God tells
the Prophet to “proclaim that which has been sent down, ... if
you do not, you will not have fulfil and proclaimed His message...”
To paraphrase, God tells the Prophet, “If you do not
declare the imamate of Ali, you have not performed your
mission.”

To restate, the risd@lah would not have been fulfilled if
imamate was not declared. And if imamate was not
declared, the complete message would not have been
conveyed. Believing in imamate and love of the Ahl al-
Bayt is not merely carrying out actions such as fasting,
prayer, charity and pilgrimage to Mecca, because these
commands are only part of the risalah. You may have all

of Islam, but without imamate, the spirit of Islam, Islam

19. A day when the wrongdoer will bite his hands, saying, “1 wish I had followed
the Apostle’s wayP” (25:27)
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is incomplete. For this reason, love for Ahl al-Bayt can be
taken as reward (@) for risalah. Of course, this g is
different from customary ones. It is not giving a gift in
return to his services; rather, it is like taking advantage of
a teacher’s instruction to please him or her. Studying well
becomes your ajr for that teacher. Thus, sometimes ajr
refers to a person’s accomplishments. The payment for
the Prophet delivering the message was to believe in
imamate so that his message would be appreciated and

preserved.

5. The Verse of Ta’ah

Muslims are commanded to obey God, the Prophet, and

the ulul amr or “those vested with anthority”:
A5 U AT A T sk Ll G
ol o s AN 853 o B s ol s
Sy s b
O yon who have faith! Obey God and obey the Apostle
and those vested with anthority among youn. And if you
dispute concerning anything, refer it to God and the

Apostle, if you have faith in God and the Last Day.
That is better and more favourable in outcome. (4:59)

As this verse was addressed to the Muslims during
that time, they were commanded to obey “#hose vested with
authority,” who are none other than the Infallibles for

reasons mentioned in chapter 8. An w/u/ amr existing
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during that era verifies that a deputy of the Prophet

existed whom the Muslims recognized.
5 s Ll sl S S L T A )
B N AN PN P ]
V) G Y s 5 St s

When a report of safety or alarm comes to them, they
immediately broadcast ity but had they referred it to the
Apostle or to those vested with anthority among them,
those of them who investigate wonld have ascertained it.
And were it not for God’s grace upon you and His
mercy, you would have surely followed Satan, [all]
except a few. (4:83)

(13

Again, the words “...zhose vested with authority among
them, those of them who investigate would have ascertained it”
indicates that Imam Ali was known during that period as
the Prophet’s representative and the legitimate future

leadet.

6. Imam Ali as a walf (guardian)

il 20 ol i AT G el s
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Say, “God knows best how long they remained. To
Him belongs the Unseen of the heavens and the earth.
How well does He see! How well does He hear! They
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have no guardian besides Him, and none shares with
Him in His judgment.” (18:20)

ol ol 1l 5 L 5 S
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Your gnardian is only Allab, His Apostle, and those
who believe, who maintain the prayer and give the
charity while bowing down. Whoever takes for bis
guardians God, His Apostle and the faithful [should

know that] the confederates of God are indeed the
victorions. (5:55-50)

Wali (guardian) comes from the root wildyah
(guardianship), and wildyah refers to the leadership that
belongs to God, as He gives this to whomsoever He
pleases. It is a special relationship between a legitimate
leader and a community that excludes outsiders who are
not a part of the community of faith.

Here, wali does not merely mean “friend,” because
anyone can be a friend, and the criteria for friendship is
not specified in the verse. Also, to be mere friends does
not qualify for becoming a confederate of God.

The phrase “those who believe” refers to Imam Ali, and
the “zhose who believe, who maintain the prayer and give the
charity while bowing down” denotes a particular event in
which Imam Ali gave charity while bowing in prayer. This
action does not apply to all believers given that there is

no verse or narration that recommends people to give
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charity while bowing. Wikiyah (guardianship) first belongs
to God, then the Prophet, and afterwards to whomever is
appointed by God. Otherwise, God would have stated
that whoever is appointed by the people can be a

legitimate leader.
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Chapter 10

Imam Ali’s Successorship 1n

the Hadiths

There is a plethora of narrations that refer to the
authenticity of Imam Ali’s imamate. Since citing all
hadiths is beyond the constraints of this book, we restrict
ourselves to the well-known hadiths that are mutanatir—
successive narrations conveyed by a considerable number
of narrators through multiple chains that its authenticity
is unquestionable—such as Hadith al-Manzilah, Hadith al-
Dar, Hadith al-Tayr, Hadith al-Wildyah, Hadith al-Ghadir,
Hadith al-Safinab, and Hadith of the Stars.

The Tradition of the House (Hadith
al-Dar)

When the Prophet began his call to Islam, he did not
publicly invite people to embrace it until the third year of

revelation, when the following verse was revealed:
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e AN S il
And Warn the nearest of your kinsfolk. (42:214)

To prepare for this first public invitation to Islam,
Imam Ali was asked to help prepare a meal and invite all
the Prophet’s relatives. During this event, his uncle, Abul
Lahab, intentionally prevented the Prophet from
delivering the message by repeatedly poking fun and
calling him a magician. Nonetheless, the Prophet declared
his mission:

O sons of Abdul Muttalib! I have brought you
something that guarantees your goodness in
this world and in the hereafter. My Lord has
asked me to invite you to believe in this. Who
among you is prepared to assist me to be my
brother, successor, and caliph?

All kept silent. It was only Imam Ali, the youngest
one among them, who said, “O Prophet of God. I am
your assistant. I am your partner. I am the one who will
support you.”

The Prophet placed his hand on Imam Ali’s neck to
show that what he is going to say exclusively refers to
Imam Ali. He said, “This is my brother, my successor,

and my caliph. Listen to him and obey him.”!

1. Tabari, Abu Ja‘far Muhammad b. Jatir, Tarikh al-Rusul wa al-Mulik,
vol. 2, pp. 319-321. Full text in Arabic is as follows:
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The same version of this hadith also is mentioned in several other
Sunni sources, for example: Siqali Makki, Muhammad b. Abi
Muhammad, Anba’ Nujaba’ al-Abna’, pp. 46-48; Ibn al-Athir, Aba al-
Hasan, al-Kamil fi al-Tarikh, vol. 1, pp. 585-586; Abu al-Fida’, ‘Imad
al-Din, alMukbtasar fi Akbbar al-Bashar, vol. 1, pp. 116-117;
Baghdadi, ‘Ala’ al-Din, Lubdb al-Ta’wil fi Ma'ani al-Tanzil, vol. 3, pp.

332-333; Ibn Abi al-Hadid, ‘Abd al-Hamid, Sharh Nalj al-Bakighah ii
Tbn Abi al-Hadid, vol. 13, pp. 210-211.

Another version of this hadith is mentioned in Nisa’l, Ahmad b.
Shu‘ayb, Khasa’is, pp. 83-84, no. 66:
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The Tradition of Rank (Hadith al-
Manzilah)

The Prophet’s strongest declaration of Imam Ali’s
successorship was revealed in the Tradition of Rank.

The Prophet went for the Battle of Tabuk, a military
expedition he led against the Romans during the later
years of his life. As the Muslim soldiers prepared
themselves for war, the Prophet asked Ali to remain in
Medina and take charge of the city during his absence.
This saddened Ali since he was eager to have been given
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A brief version of this hadith is mentioned in Ibn Hanbal, Abu
Abdillah, Musnad al-Imam Ahmad ibn Hanbal, vol. 2, p. 465, no. 1371:
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an opportunity to go for jihad.” He approached the
Prophet and said, “O Prophet, you want me to be
responsible for the women and children in the city?” The
Prophet replied:

Are you not pleased to be in relation to me like
Aaron in relation to Musa, except that there is
no prophet after me?’

2. The “lesser jihad”, or external striving for justice, in self-defense,
or against oppression. We can do this in our hearts, through speech,
or writing, and if these are ineffective, by physically trying to change
an oppressive situation, either to resist or defend others against
aggression. The term jihad literally means “striving.” What is more
crucial in Islam is the “greater jihad,” or the internal struggle to avoid
negative actions and develop good character.
3. Abu al-Husayn ‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Musiim,
vol. 4, p. 1870-1871 and Bukhari, Muhammad b. Ismaeil, Sahih al-
Bukhari, vol. 7, p. 81, no. 3841. The original text is as follows:
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This hadith with slight deference also is mentioned in Ibn Hanbal,

Abu Abdillah, Musnad al-Imam Ahmad ibn Hanbal, vol. 3, p. 114, no.
1532 and vol. 5, p. 180, no. 3061:
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The tradition of rank has been narrated during other

events as well,* said to not a single person other than

This hadith also is mentioned by Himyari, ‘Abd al-Razzaq, A~
Musannaf, vol. 5, pp. 405-406, no. 9745 and vol. 11, p. 226, no.
20390:
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A brief version of the hadith also in mentioned in Abu al-Husayn
‘Asakir al-Din, Muslim ibn al-Hajjaj, Sahih Muslim, vol. 4, p. 1870, no.
2404; Bukhari, Muhammad b. Ismaeil, Sahilt al-Bukbari, vol. 6, p. 117,

no. 3309; Ibn Majah, Muhammad b. Yazid, Sunan 1bn Majab, vol. 1,
pp. 136-137, no. 121:
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4. For example, in the time of conquest of IKKChaybar. Ibn al-Maghazili,
Ali b. Muhammad, Managib Anir al-Mu'minin Ali b. Abi Talib, Bab 99,
p. 305-306, no. 285 and al-Khawarazmi, al-Muwaffiq, a/-Manaqib, p.
129:
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Imam Ali, and much to the envy of the companions.
When Sa’d b. Abi Waqqas was asked by Mu‘awiyah why
he refused to verbally abuse Ali, he answered by listing
three sayings the Prophet said about Ali, one of them
being hadith ul-mazilah; this not only led to Sa’d’s refusal
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Another incident that the Prophet mentioned this hadith was the
time when he allowed Ali to do in his mosque what he himself was
permitted to do and closed the doors in the mosque except Ali’s
door. al-Khawarazmi, al-Muwaffiq, a~Mandgib, p. 109 and Ibn
‘Asakir, Abu al-Qasim Ali b. al-Hasan, Tarikh-u Madinat-i Dimashq,
vol. 42, p. 139:
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5. Tirmidhi, Muhammad b. ‘Isa, Sunan al-Tirmidbi, vol. 5, pp. 455-456,
no. 3724; Nayshabusi, Abu Abdillah al-Hakim, a/-Mustadrak ‘ala al-
Sahihayn, vol. 3, p. 117, no. 4575; Nisa’, Ahmad b. Shu‘ayb, Khasa’is,
pp. 30-37, no. 11; The original text is as follows:
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to badmouth him, but he held within him a fervent desire
to possess just one of those ranks.

This hadith reveals the status Imam Ali holds in
relation to Prophet Muhammad, as Aaron held in relation
to Moses. Although Aaron died before Moses, he was his
brother’s successor when Moses left for 40 days to
receive the tablets. During his lifetime, he was the closest
person to Moses and the only one eligible enough to be

his successot. In relation to Moses, Aaron was

® avicegerent
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And We made an appointment with Moses for thirty
nights, and completed them with ten [more]; thus the
tryst of bis Lord was completed in forty nights. And
Moses said to Aaron, his brother, “Be my successor
among my people, and set things right and do not
Sfollow the way of the agents of corruption.” (7:142)
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® 2 minister
05 B e 155 U Ja

And give me a Minister from my family,
Aaron, my brother (20:29-30)

e anaid
S5 4 Bz
Add to my strength through him (20:31)

e a partner
< /,:‘\ & S ﬂ\ S
And matke bim share my task (20:32)

Imam Ali was the Prophet’s vicegerent, minister, aid,
and partner in which he was to convey the message
revealed to the Prophet. As clearly stated by the Prophet,
this was to be conveyed affer his death; otherwise, the
Prophet did not need to add that there is no prophet after
him.

And to reiterate, when Prophet Muhammad sent for
Imam Ali to convey surah al-Tawbah to the polytheists and
unbelievers, and he said, “I was told by God that

someone from myself must declare this,” this meant that
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Imam Ali was “from” (minhu) the Prophet just as Prophet

6
Aaron was “from” Prophet Moses.

The Tradition of the Bird (Hadith al-
Tayr)

This hadith is about Prophet Muhammad and his prayer
to God to share a ready-to-eat meal that was gifted to
him—a roasted bird—with the most beloved person to
Him. Different versions of this hadith have been
combined for an accurate understanding of the event.

A brief version:

The Prophet was gifted with a ready-to-eat
roasted bird. Before eating, the Prophet raised
his palms and implored, “O God! Send the
person who is dearest to you and to me so that
he may share this roasted bird with me.” Imam
Ali then came in and shared the meal with the
Prophet.”

Another version with ambiguous information:

6. 20:29

7. Tabarani, Abu al-Qasim Sulayman b. Ahmad, a/-Mujam al-Kabir,
vol. 7, p. 95-96, no. 6437. The original text is as follows:
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One of the Angar women gifted a fried bird to
the Prophet. When he received it, he prayed,
“My Lord, bring the one who is the most
beloved person by You and me”—He raised
his voice.” The Prophet asked, “Who is this?”
Anas replied, “Ali.”®

The hadith ends at this point. It is unclear as to who
raised his voice, and up untl this point, there is no
mention of Imam Ali. We may think it was the Prophet
who did so, but because he asked, “Who is this man?” it
could not have been the Prophet. Anas then said, “It’s
AL

Another version reads that as soon as the Prophet
received the meal and raised his hands in prayer, Ali
knocked on his door. Anas said, “I informed Ali that the
Prophet was busy and will not accept visitors at the
moment.” The Prophet continued to pray, and when
Imam Ali went twice to knock, Anas prevented him.

When Imam Ali came once more, this time knocking

8. Ibn Hanbal, Abu Abdillah, Fada’il al-Sahabah, vol. 2, p. 560, no.
945. The original text is as follows:
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harder, the Prophet heard it, and asked Anas as to who it
was. When Anas informed him, the Prophet invited Ali
to enter, and told him, “I asked God three times to send
me someone who is most beloved by Him and most
beloved by me to eat with me.” Imam Ali said that he,
too, came three times, although Anas asked him to
return. When the Prophet asked Anas as to why he
refused Ali, Anas replied, “I wanted someone from my

own people to respond to your prayer.””

9. Haythami, Ali b. Abu Bakr, Majma* al-Zawa'id wa Manba“ al-Fawa’id,
vol. 9, p. 125, no. 14723. The original text is as follows:
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There are also versions in which either the companions
of the Prophet competed with one another as to whom
will be chosen to share the meal, or those present desired

the person to be chosen from his or her relative or group.

Abu Ya‘la has two versions of this hadith. The first
one reads:

After the Prophet prayed, Aisha invoked God
to choose her father as the first to knock on
the door and share the meal with the Prophet.
Hafsa, the daughter of the second caliph, also
besought God to nominate her father. And
Anas desired it to be Sa‘d ibn ‘Ubadah. Anas
then says, “After we prayed, we heard
someone knocking at the door, and it was Ali.
I told him the Prophet is busy, and so Al left.
When I heard another knock, I realized it was
Ali again, and he was giving his salaam. This
time, the Prophet heard Ali’s voice and said to
me, ‘Check to see who is knocking at the
door.” When I said it was Ali, the Prophet
asked to let him enter.””'’

N o = 1 052 8 s e 3 Bl U T e
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10. Cited from ‘Asqalani, Abu al-Fadl Ahmad b. Ali, a/Matalib al-
Aliyyah bi Zawa'id al-Masanid al-Thamaniyyah, vol. 16, p. 108, no. 3935
and Ibn Kathir al-Damishqi, Abu al-Fida’, Ismaeil b. ‘Umar, a/

Bidayah wa al-Nibdyah, vol. 7, Discussion on The Year Forty After
Hijrah, p. 351. The original text is as follows:
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The second one reports that when Abu Bakr, ‘Umar,
and ‘Uthman walked in, one after the other, the Prophet
sent all of them back. When Ali came afterwards, the
Prophet let him in.""

When considering the abovementioned hadiths, it
leaves no doubt that Ali was the most beloved by God
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11. Abu Ya‘la al-Musili, Ahmad b. Ali, Musnad Abi Ya'la al-Misili, vol.
7, p. 105, no. 4052. The original text is as follows:
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i 0 B s Lo
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This version of the hadith also is mentioned by Nisa’, Ahmad b.
Shu‘ayb in his Khasa'is, p. 29, no. 10.
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and the Prophet. Regardless of which version, the one the
Prophet adored most to share his meal with was none
other than Ali.

Anas was not pleased to know that Ali was chosen to
enter and eat with the Prophet, and attempted to prevent
him from being given this privilege. It is worth
mentioning that Anas not only displayed his grudge
against Imam Ali in Hadith al-Tayr, but in other historical
events as well. Although Anas was a close servant to the
Prophet, when Imam Ali asked him to bear witness about
the Hadith of Ghadir, Anas refused to act as a witness to
which he earned Imam Ali’s curse. As a result, he later

. . ‘12
suffered from skin disease.

12. Ibn Abi al- Hadid, ‘Abd al-Hamid, Sharh Nakj al-Balighah /i Ibn
Abi al-Hadid, vol. 4, p. 74. The original text is as follows:
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The Tradition of Ghadir
According to a survey by ‘Allamah Amini, 110

companions of the Prophet have narrated the Tradition
of Ghadir,” when the Prophet clearly designated Ali as
the leader of the Muslim Ummah; he held up the hand of
Ali and said:

O Peoplel Do not you know that I have
primacy and greater authority over believers
than they over themselves?

When the crowd unanimously answered in the
affirmative, he said:

For whoever I am his Leader (waw/a), Ali is his
Leader (mawid)."*

And among those who followed the companions of
the Prophet, 89 second-generation companions, the

Tabi’tn,” had the opportunity to hear this news and

13. Amini Najafi, ‘Abd al-Husayn Ahmad, a/-Ghadir fi al-Kitab wa al-
Sunnabh wa al-Adab, vol. 1, pp. 14-61

14. Ibn Hanbal, Abu Abdillah, Musnad al-Imam Ahmad ibn Hanbal, vol.
32, p. 55-56, no. 19302. The original text is as follows:
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15. Those who have met the companions of the Prophet, and not the
Prophet himself.
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transfer it to the next generation.' For more on the
Event of Ghadir, please see to the VVerse of Propagation
under the subtitle “Evidence from the Qut’an” in this
chapter.

Many historians and Sunni narrators of hadith have
reported on the Hadith of Ghadir, and though its
interpretation is disputed, its authenticity is irrefutable.
Sunni scholars have argued that mawla here does not
mean “master” or “leader”; rather, it merely refers to
“friend” or “helper.” However, as mentioned before,
even if we were to assume that he meant “friend,” the
fact that the Prophet assembled thousands of Muslims at
midday in the heat of the desert sun only to proclaim that
Ali is his “friend,” should be enough to tell us that we
must follow the latter.

The great Shi‘a scholar Abdul Husayn Amini, author
of a masterpiece on imamate called a/Ghadir,
demonstrated how the Hadith of Ghadir and relevant
hadith are narrated by Sunni narrators throughout the
generations, and how this was also echoed through
poetry. In his research of over tens of thousands of
books and during his travels around the world to find
these manuscripts, ‘Allamah Amini proved the hadith of

Ghadir was authentic.

16. Amini Najafi, ‘Abd al-Husayn Ahmad, a/-Ghadir fi al-Kitab wa al-
Sunnah wa al-Adab, vol. 1, pp. 62-73
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In al-Ghadir, he narrates from many Sunni scholars,
including Jalal al-Din Abd al-Rahman al-Suyuti, a Shafi1
scholar and prolific author from Egypt. He quotes from
one of Suyltl’s books, ai-Durr al-Manthiir."" Suylifi and
others narrate from Ibn Mas’dd: "

We were reciting the following verse in the
time of the Prophet Muhammad, “O Apostle!
Proclaim the (message) which has been sent to you from
your Lord...” [Ali is the leader, master of the
believers.| “If you do not, you would not have
proclaimed and fulfilled His mission. And Allah will
protect you from the people.”’

The Tradition of Wilayah

The Prophet’s Tradition of Wilayah is reported by many
Sunnis in various hadith books with different phrases:

17. An exegesis of the Qur’an based on hadith.

18. One of the companions of the Prophet who was imprisoned
because he narrated hadiths during the time of the second caliph.

19. Suyuti, Jalal al-Din, a/-Durr al-Manthir fi Tafsir al-Ma'thar, vol. 2, p.
298. The original text is as follows:
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Ali is the master, leader of all the believers

20
after me

You are the master, the leader, of all the
believers after me, both male and female.”

He is the master, leader of all the believers
after me.”

This is significant because the notion of leadership
(wildyah)—You are the master”—is declared.

Some sources have mentioned the context of the
hadith. On one occasion, the Prophet had sent a group of
Muslims on a conquest under Ali’s command. They won
the battle, and when Ali distributed the war booty four
men were not pleased with the way the booty was
distributed and questioned its fairness. They decided to
report the matter to the Prophet once they returned to
Medina. Upon their arrival, the Prophet ignored the first

three men. When the fourth person spoke of Ali’s action,

20. Hind, ‘Ala al-Din Ali al-Muttaqi, Kanz al- Ummal fi Sunan al-Aqwal
wa al-Afal, vol. 13, p. 142, no. 364444. The original text is as follows:

S o5 S s e

21.Ibn Hanbal, Abu Abdillah, Fada’il al- Sahabah, vol. 2, p. 682, no.
1168. The original text is as follows:

My} G s IS L ]
22. Nisa’1, Ahmad b. Shu‘ayb, Kbasa’is, part 29, p. 109, no. 89. The
original text is as follows:

S om aze S Js 5h
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the Prophet’s face showed anger, and he repeated three
times, “What do you want from Ali?” or in some versions
“Leave Ali” and then said:

S oa3h IS s b e Ul e U o)

Indeed, Ali is from me, and I am from Ali
And after me, Ali is the master of all
believers.”

23. This hadith has been mentioned in many major Sunni collections
of hadith. For example, one may refer to the following: al-Tirmidhi,
Muhammad b. ‘Isa, Sunan al-Tirmidbz, vol. 5, Bab Managib Ali b. Abi
Talib, p. 450, no. 3712; Ibn Hanbal, Abu Abdillah, Musnad al-Iman
Ahmad ibn Hanbal, vol. 33, p. 154, no. 19928; al-Tabarani, Abu al-
Qasim Sulayman b. Ahmad, a/-Mujam al-Kabir, vol. 18, p. 128, no.
265. The original text is as follows:
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Thus, the Prophet’s description of Ali being from
him and he from Ali, and Imam Ali as the master of all
believers was triggered during an event, and it clearly
shows that Ali was the one to be chosen by the Prophet
according to the will of God.

T P B G T AP P D S DA T o -
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Chapter 11

Wildayah

The term wildyah is profound in Arabic. It originally
refers to something coming after something else without

any interval. Beyond its material meaning, wilayah

25 <¢ 2

essentially means “to assist,” “to help,” “to lead,” or “to
act as someone’s master.”'
Wildayah has two meanings: (a) to help, assist, and

aid; and (b) to lead, rule, and have control of something.

The first meaning

1. In Arabic and in other languages, it is very common that the
original meaning of a term might refer to a physical or material
meaning, and then it is extended to immaterial or abstract meanings
as well.

Raghib Isfahani, Husayn b. Muhammad, a/Mufradat fi Gharib al-
Qur'an, in the entry on wali, p. 885.



Wilayah

In his a/-Tafiir al-Kabir,” Fakhr al-Din Razi’ says that
wilayah can sometimes mean “aid” or “friend,” such as in
the following verse:

.
°

T s LA

But the faithfil, men and women, are comrades of one
another. (9:71)*

God says that the faithful-—male or female—are a
wall of one another. Here, wall refers to a believer helping
another; the relationship is reciprocal. They are

“comrades of one anothet” on a mutual basis.

Second meaning

Al-Raz1 also mentions that wa/l can also refer one who is
superior or one who takes charge. Al-Razl mentions a
hadith similar to those found in Shi‘a sources. For
example, from a jurisprudential point of view, the
permission of a wall is required for a girl to get married.
Here, wall refers to her father, and if her father is

unavailable, it can refer to her guardian.’

2. Or Mafatih al-Ghayb, a commentary on the Qur’an
3. Prominent Sunni scholar and prolific author

4. Razi, Fakhr al-Din, Mafatibh al-Ghayb, vol. 12, p. 383
5. Ibid. The original text is as follow:
P s 5 LS el 5 ol e e Tl 5 S
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Moreover, the Prophet was a wal of this Islamic

nation. The Qut’an says:
oo ol Tt all 5 45 5 D sy W)
0 k555 s s 55l
Your guardian is only God, His Apostle, and the

Saithful who maintain the prayer and give the zakat
while bowing down (5:55).

In his Wila’ha wa Wildyatha, Ayatullah Mutahharl
states that the verse “But the faithful, men and women, are
comrades of one another” (9:71) does not merely refer to being
friends of one other. In this usage, some aspects of the
second meaning are found. The relation of wilayah
between believers is not merely to assist each other;
rather, it is to supervise one another. This means that one
believer is responsible for observing the rights of other
believers, as God gave specific believers an authority over
others. It is for this reason we are obliged to enjoin
others to good and forbid one another from doing
\xn:orlg.6 Without this right upon each other, we could
then choose to be oblivious and mind our own business,

or at least pleasantly ask others to see to their obligations

03 e oSS il by 3l 5 Ll e JB. Gl
«\gds

6. Mutahhati, Muttada, Majmie Athar, Wild’ha wa Wildyatha, vol. 3, p.
277.
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as an alternative. But we are asked to enjoin others to do
good; when it is necessary, believers command one
another to observe their religious duties regardless of
whether it is towards a close relative or not.

Thus, wilayah is not merely a matter of friendship;
there is a superiority each believer has towards another
believer. God gives superiority to those who exceed
others in practicing Islam.

Scholars divide the second meaning of wilayah into
two:

a. Generative guardianship: Al-wildyah al-
takwintyyah, ot wildyah in creation.

b. Legislative guardianship: A/-wilayah al-
tashri Tyyah, or wildyah in legislation.

God possesses both types of guardianship. In an
Islamic state, lawmakers are permitted to generate laws,
although only within a framework of divine law, that is,
knowing none other than God to be the true lawmaker.
The only framework in which legislation can be applied in
parliament is divine law and a legitimate constitution,
which by itself must be compatible with divine law. Full
legislation belongs to God, and then He provides this in
some measure to those He is pleased with, such as the
prophets. While some verses in the Qur’an point to either

type of wilayah, others refer to both.
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Wilayah in both creation and
legislation

There are verses that refer to both types of wilayah. For

example, in verse 42:9, God says:
Sl e 5 I b 6 L 55 e 1Sl o]
2 et S LG
Have they taken gnardians besides Him? [Say,] “1t is

God who is the Guardian, and He revives the dead,
and He has power over all things.” (42:9)

This verse refers to both types of guardianship,
referring to God as the only true and independent master
and guardian (wall). Any other guardianship or mastership
must originate from His guardianship and mastership,
just as mirrors reflect only the light of a bulb and cannot
truly give off light themselves. The prophets, imams,
muijtahids,” and in some cases, parents, have all been
delegated some level of the wilayah that belongs to God
in the first place. It is for this reason that if someone who
has wilayah without being an infallible asks us to commit
an action against the command of God, we must disobey
them. For example, parents are to be obeyed, but if they

ask one to commit a sin, they must not be obeyed.

7. In Islamic law: a scholar’s independent interpretation or use of
reason to derive a rule of divine law from the Qur’an if not precisely
described in the Qur’an, hadiths, and scholatly consensus is called
ijtihad and the scholar is called mujtahid.
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Wilayah in legislation
Verse 36 of the Chapter Ahzab refers to legislative
authority:

ST a Ll s \3;5;};y;9fpﬁgisu;

e R e I R
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A faithful man or woman may not, when God and
His Apostle have decided on a matter, have any option

in their matter, and whoever disobeys God and His
Apostle bas certainly strayed into manifest error.

The decree of both God and the Prophet is the
truth: believers do not reserve the right to evaluate as to
whether they should accept it or not, as people should
not have a choice when the truth is concerned.
Evaluating God’s decrees is like having the choice of
saying the sun is shining when it is actually shining.
Moreover, this is not to be mistaken as a matter of
dictatorship; divine or prophetic decisions are not to be

questioned, because they always comply with the truth.

Wilayah in creation

In verse 101 of the Chapter Yusuf, Prophet Yusuf
addresses God:

A ey f;é_\j\'} Gl s o
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You are my gnardian in this world and the Hereafter!
Let my death be in submission [to You], and unite me
with the Righteous.

This verse refers to wilayah in creation. It does not
refer to legislative wilayah, because there exists no
legislation of Islamic law (shariah) in the hereafter.
Prophet Yusuf tells God that He is the guardian of this
wotld and the hereafter, and this means that all affairs—
his life, existence, happiness, abundance, illness—are in
God’s hands in both this wotld and the next.

Although God maintains full authority over all
affairs, the Qur’an tells us about the role that people such
as the prophets, imams, saints, and even jinn8 play in
maintaining this world and running its affairs. Hence,
God oversees everything, although there is a hierarchy,
like a king or leader who runs the government with a
hierarchical structure of agents, instead of single-handedly

doing so.
Prophet Solomon
In verses 38 and 39 of the Chapter The Ant, Prophet

Sulayman asked his men to bring Queen Shiba’s throne:

8. Jinns are two-dimensional supernatural spirits who like human
beings, have free will and can be good or evil. They occupy the
unseen world and possess particular physical abilities human beings
do not have. However, human beings exceed them in their
intellectual and spiritual capacities, which is why jinns are
commanded to follow a human prophet.
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He said, “O [members of the] elite! Which of you will
bring me her throne before they come to me in
submission?” An afreet from among the jinn said, ‘1
will bring it to you before you rise from your place.
Indeed 1 have the power for it and am trustworthy.”
The one who had some knowledge of the Book said, “1
will bring it to you in the twinkling of an eye.” So
when he saw it set near hin, he said, “This is by the
grace of my Lord, to test me if I will give thanks or be
ungrateful. And whoever gives thanks, gives thanks
only for his own sake. And whoever is ungrateful
[Should know that] my Lord is indeed all-sufficient,
all-generous.” (27:38—40)

Though the jinn wanted to bring the throne of the
Queen before the Prophet stood up, another person said
he could bring the throne in less than a blink. And this
person had one quality: some knowledge of the Book.
This proves that it is possible for certain people to have
extraordinary power more so than ordinary abilities. This
is not unusual, as there are pious people who have been
informed of occurrences in another part of the world, or

of events in the past and future.
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The question arises: How is it possible for the
second person to bring the throne instantaneously? It is
because he had some knowledge of the Book (%mun min
akitab) that he was able to bring the throne within a
twinkling of an eye. Now we can better imagine what
would a person who has all the knowledge of the Book
(%m al-kitab) is capable of. The Qur’an tells us:

5 o g Al 8 2 s U5
sl s s oS
The Unbelievers say: “No messenger art thou” Say:

“Enough for a witness between me and you is God,
and such as have the knowledge of the Book.” (13:43)

Prophet Jesus

Numerous verses in the Qur’an refer to the miracles of
Prophet Jesus, although it is cleatly stated that they could
not have occurred without His permission and authority.
The role of the prophets in performing miracles was not
just to pray and then God performed the miracles, since
laypeople can do the same. A miracle occurs when a close

servant of God brings that miracle with His blessing:
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And [he will be] an apostle to the Children of Israel,
[and he will declare,] 1 have certainly bronght you a
sign from your Lord: I will create for you out of clay the
Jorm of a bird, then 1 will breathe into it, and it will
become a bird by God’s leave. And I heal the blind
and the leper and I revive the dead by God’s leave.
And I will tel] you what you have eaten and what you
have stored in your houses. There is indeed a sign in

that for you, should you be faithful.” (3:49)

Jesus did not just pray for the clay to transform into
a bird. He made it a bird. When God wanted to create
Adam, He made his body from clay and then blew into
him from His spirit. In a similar way, Jesus, with the help
and blessing of God, was also made able to give life to a

bird.
Prophet Abrabham
The Qur’an tells us of the story of Prophet Abraham

when he asked God to show him how He revives the

dead:
o5 U6 il s G il 5 el JB 3
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And when Abrabam said, “My Lord! Show me how
You revive the dead,” He said, “Do you not believe?”
He said, “Yes indeed, but in order that my heart may
be at rest.” He said, “Tafke four of the birds. Then cut
them into pieces, and place a part of them on every
mountain, then call them; they will come to you
hastening. And know that God is all-mighty and all-
wise” (2:260)

Prophet Abraham did not ask God to show him how
the dead are revived; he asked God to show him Ahow He
revives the dead. Thus, God granted Prophet Abraham the
power to give new life. It is noteworthy, however, not to
misinterpret this action as polytheistic (shirk) as this
action is entirely attributed to the doer. It is an action
done within the channel of creation; God enables a
person to carry it out, even if it is extraordinary. Prophet
Abraham was able to understand how God revives the
dead because he himself revived those birds.

Thus, the prophets, jinns, angels, and those whom
possess knowledge of the book have the ability to play a
role in running specific worldly affairs or occurrences in

the hierarchy of agents.
The successors of the Prophet have wildyah

The infallible imams were given the same generative
wilayah in that they were able to play a stronger role than
laypeople. They are a medium between God and the
people; a channel through which God spreads His mercy
and blessings. Though we can directly call on God, the
gift of His mercy blessings run through these channels,
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creating a necessary hierarchy in society. Of course,
communication with God is possible for everyone, and
God can bypass any agent in this hierarchy, though His
norm is to do things through its causes.”

Note: The imams condemned the beliefs of zealots
who mistakenly believed in the deity of some of the
imams given their knowledge and power. Though they
showed kindness to non-Shi‘as, the imams were stern
with respect to these exaggerations. In one hadith that
relates to the knowledge of the imams, ‘Ammar Sabati
asks Imam al-Sldiq as to whether the imams know the
unseen (ghayh). Imam al-Sldiq replied, “No, but when
they want to know the unseen, God informs them.”"

Thus, according to the hadiths, and in line with
Qur’anic verses about the knowledge of the unseen, it is

clear that knowledge of the unseen belongs only to God:
G A ) Gl oy B ok Rl s
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9. Kulayni, Muhammad, a/~Kafi, vol. 1, p. 183. The original text is as
follows:
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10. Kulayni Muhammad, a/~Kafi, vol. 1, p. 257. Full text of hadith in
Arabic is as follows:

Al 2 (p) A G eI Q6T b0 e e
S AT A AN EA N TR |V

184



Imamah and Wilayah

Say, “No one in the beavens or the earth knows the
Unseen except Allah, and they are not aware when
they will be resurrected.” (27:65)

No one has access to it, except the servants of God
whom He is pleased with, such as the prophets and

imams;
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Say, “1 do not know if what you are promised is near,
or if my Lord has set a term for it.” Knower of the
Unseen, He does not disclose His Unseen to anyone,
except to an apostle He approves of. (72:25-27)

5 el TS GG ) Ay G e U5
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These accounts are from the Unseen, which We reveal
to you, and you were not with them when they were
casting lots [to see] which of them would take charge of
Mary’s care, nor were you with them when they were
contending. (3:44)

V5 il Gl S G ) G il T e S
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These are accounts of the Unseen which We reveal to
you. Neither you nor your people used to know them
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before this. So be patient. Indeed the ontcome will be in
Sfavour of the Godwary. (11:49)

This chapter focused on wilayah as a type of
guardianship, and referred to both its literal and technical
meanings. Wall is the one who is in charge with respect
to legislation or creation in managing the world. The
Qur’an includes verses that refer to both generative and
legislative types of wilayah. In the first place, God
possesses both types: none other than God is the true
lawmaker, although He provides it in some measure to
those He is pleased with. Additionally, the generative
power in the first place belongs to God, but God may
give authority in His generative wilayah to those with
whom He is pleased such as His angels and chosen
servants. The prophets, imams, mujtahids, and in some
cases, parents, have been entrusted with some level of
legislative wilayah with God’s permission. The Infallible
Imams were given both legislative and generative wilayah
to be a channel through which God spreads His vast

mercy.
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